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PREFACE 


The  joint  publication  of  two  different  texts  in  this  Faith 
and  Order  Paper  is  justified  by  the  fact  that,  obviously, 
both  are  closely  related.  Ever  since  a first  survey  of 
bilateral  dialogues  was  published  in  1972  (N.  Ehrenstrom  and 
G.  Gassmann,  Confessions  in  Dialogue,  WCC,  Geneva,  3rd  ed. 
1975) , requests  have  come  to  the  Faith  and  Order  Secretariat 
of  the  World  Council  of  Churches  (WCC)  to  up-date  that 
survey.  The  growing  number  of  dialogues  made  this  an  urgent 
matter  because  it  became  increasingly  difficult  to  keep 
track  of  all  the  commissions,  meetings  and  reports.  For 
years  the  bibliographies  published  by  the  "Centro  Pro  Unione" 
in  Rome  have  rendered  a most  appreciated  service  which  will, 
hopefully,  continue.  Nevertheless  it  was  felt  that  an 
overall  list  of  all  the  international  dialogues  during  the 
last  25  years  should  be  compiled.  Thus,  in  connection  with 
the  Fifth  Forum  on  Bilateral  Conversations  in  October  1990, 
ecumenical  officers  of  Christian  World  Communions  were  asked 
to  provide  Faith  and  Order  with  lists  of  their  dialogues  to 
which  I have  added  further  data  collected  through  contacts 
with  the  World  Communions  and  from  other  sources.  We  hope 
that  this  list  will  be  a helpful  tool  for  all  who  are  in  one 
way  or  another  interested  or  involved  in  bilateral  dialogues. 

The  Forum  on  Bilateral  Conversations  is  an  ad  hoc,  non- 
institutional  instrument  of  information,  exchange,  reflec- 
tion and  orientation.  It  was  inaugurated  and  is  sponsored 
by  the  Conference  of  Secretaries  of  Christian  World  Com- 
munions. This  Conference  requests  the  Faith  and  Order 
Secretariat  of  the  WCC  to  organise  the  meetings  of  the  Forum. 
The  first  three  meetings  were  held  between  1978  and  1980 
(Reports  in  Faith  and  Order  Paper  No.  107,  Geneva  1981),  the 
fourth  meeting  took  place  in  1985  (Report  in  Faith  and  Order 
Paper  No.  125)  , and  the  Fifth  Forum  was  held  from  18-22 
October  1990  in  Budapest,  Hungary. 

The  theme  of  the  Fifth  Forum  was  "The  Understanding  of  the 
Church  Emerging  in  the  Bilateral  Dialogues  - Coherence  or 
Divergence?"  This  theme  was  introduced  from  the  perspective 
of  four  major  Christian  traditions  by  Eugene  L.  Brand 
(Lutheran) , Emmanuel  Lanne  (Roman  Catholic) , Gennadios 
Limouris  (Orthodox)  and  Geoffrey  Wainwright  (Methodist) . 
After  general  discussion  four  groups  discussed  the  main 
theme,  but  also  other  issues  related  to  the  dialogues. 
Their  reports  were,  after  discussion  and  revision,  received 
by  the  Forum.  Participants  experienced  once  again  the 
importance  of  such  an  exchange,  but  regretted  the  limited 
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time  which  was  available  for  their  encounter  (the  Forum  was 
combined  with  the  Conference  of  Secretaries  of  Christian 
World  Communions) . 

We  are  especially  grateful  to  the  participants  who  presented 
the  papers  and  to  the  staff  of  the  Ecumenical  Council  of 
Churches  in  Hungary  for  their  assistance  and  for  the 
opportunities  of  meeting  with  representatives  of  the 
churches  in  that  country. 


Geneva,  December  1991 


Gunther  Gassmann 

Faith  and  Order  Secretariat 


PART  I 


INTERNATIONAL  BILATERAL  DIALOGUES 

Introduction 
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INTERNATIONAL  BILATERAL  DIALOGUES 

- INTRODUCTION  - 


1 . The  new  reality  of  bilateral  dialogues 

Since  the  time  of  the  Second  Vatican  Council  bilateral 
interconfessional  dialogues  have  become  an  important 
expression  of  the  ecumenical  movement,  and  their  number  has 
steadily  increased.  Such  dialogues  are  conducted  on  the 
world  level  by  - what  we  now  call  - Christian  World 
Communions.  On  the  national  level  many  churches  in 

different  countries  have  initiated  bilateral  conversations. 
We  find  such  conversations  on  a regional  level,  like  the 
Lutheran-Reformed-United  Leuenberg  Conversations  or  the 
Anglican-Lutheran  conversations,  both  in  Europe.  There  are 
also  bilateral  dialogues  between  churches  in  different 
countries,  like  the  conversations  between  the  Church  of 
Finland  and  the  Russian  Orthodox  Church,  the  Evangelical 
Church  in  Germany  and  several  Orthodox  Churches,  the  Church 
of  England  and  both  the  Evangelical  Churches  in  the  two 
former  German  states  and  the  Nordic  and  Baltic  Lutheran 
Churches. 

Bilateral  dialogues  are  different  in  terms  of  their  topics, 
methodologies  and  goals.  They  are  largely  shaped  by  the 
history  of  the  churches  in  Europe  and  North  America  because 
of  the  emergence  of  Christian  divisions  in  these  parts  of 
the  world.  But  this  limitation  can  also  be  seen  as  a service 
to  the  other  parts  of  Christianity  which  have  inherited  these 
divisions.  There  are  at  present  attempts  in  the  interna- 
tional conversations  to  broaden  the  membership  in  commissions 
beyond  participants  from  Europe  and  North  American  and  to 
include  more  pastoral  and  moral  issues  in  the  lists  of  their 
topics. 

2 . Significance  and  impact 

It  is  not  only  their  number  which  allows  us  to  see  in 
bilateral  conversations  a most  significant  element,  expres- 
sion and  means  of  the  ecumenical  movement  today.  Their 
results  and  impact  also  justify  this  evaluation.  By 
focussing  on  controversial  doctrinal  issues  which  have 
divided  the  churches  for  centuries,  the  dialogues  have  been 
able  to  reach  remarkable  agreements  and  convergences.  By 
means  of  careful  biblical,  historical  and  theological  studies 
they  have  struggled  to  overcome  mutual  misunderstandings  and 
misrepresentations  and  have  re-stated  fundamental  convictions 
of  Christian  faith  and  life  in  such  ways  that  their  common 
nature  is  highlighted  and  differences  of  understanding  and 
epxression  are  perceived  as  elements  of  a legitimate  and 
enriching  diversity.  Though  it  has  not  yet  been  able  to 
overcome  all  dividing  issues  between  individual  Christian 
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traditions,  the  broad  process  of  bilateral  dialogues  has, 
indeed,  rendered  a most  important  contribution  to  the  primary 
goal  of  the  ecumenical  movement:  to  move  towards  the  mani- 
festation of  the  unity  of  the  church. 

This  contribution  is  not  only  to  be  seen  on  the  level  of  the 
theological  achievements  of  the  dialogues  as  formulated  in 
their  reports.  The  dialogues  have  a real  impact  also  on  the 
ecumenical  thinking  and  relations  of  the  Christian  World 
Communions  and  their  member  churches.  By  means  of  their 
bilateral  conversations  Christian  World  Communions  have  moved 
beyond  their  concerns  for  the  life  and  fellowship  within 
their  own  communions  and  have  become  active  partners  in  the 
one  ecumenical  movement.  Discussions  on  the  results  of 
bilateral  conversations  have  influenced  the  thinking  and  life 
of  the  churches  and  have  helped  to  establish  new  or 
strengthen  existing  inter-church  relations.  The  dialogues 
have  provoked  a discussion  on  more  fundamental  issues  like 
the  forms  of  reception  of  their  results  by  the  churches,  the 
concepts  of  church  unity  to  which  they  are  oriented,  the 
question  whether  there  are  deeper,  more  fundamental  differ- 
ences laying  behind  the  individual  controversial  issues,  the 
relationship  between  bilateral  and  multilateral  dialogues. 
The  many  reflections  published  on  these  and  other  questions 
could  be  listed  in  a bibliography  with  several  hundred  items. 
Most  important  of  all,  a number  of  dialogues  have  led  to  the 
establishment  of  church  fellowship  or  different  forms  of 
eucharistic  communion  between  individual  churches. 

3.  Bilateral  and  multilateral  dialogues 

The  relationship  between  bilateral  and  multilateral  dialogues 
(especially  as  implemented  by  the  Faith  and  Order  Commission 
of  the  World  Council  of  Churches)  became  soon  a matter  of 
reflection  and  discussion.  Was  the  emergence  of  bilateral 
conversations  to  be  seen  as  a kind  of  competition  to  the 
multilateral  dialogue  and  thereby  opening  up  an  independent 
stream  within  the  ecumenical  movement?  In  conversations 
between  the  Christian  World  Communions  and  Faith  and  Order 
it  soon  became  clear  that  this  was  nobody's  intention. 
Rather,  the  specificity  of  bilateral  and  multilateral 
dialogues  was  clarified:  Bilaterals  are  better  able  to 
concentrate  on  specific  issues  which  are  of  relevance  for 
the  relationship  between  two  particular  Christian  traditions 
or  churches.  Multilaterals  bring  all  the  major  Christian 
traditions  into  a conversation  and  provide  thereby  a frame- 
work of  common  orientations  for  the  bilaterals.  This 
implies  that  both  forms  of  dialogue  are  interrelated  and 
enrich  each  other  with  their  insights  and  results.  That 
this  has  happened  is  clearly  manifested  in  the  reports  of 
the  dialogues  during  the  last  two  decades.  "Complementarity 
within  the  one  ecumenical  movement"  has  become  the  formula 
to  characterize  the  relation  between  bilaterals  and  multi- 
laterals. 

But  the  bilateral  conversations  were  also  confronted  with  an 
internal  problem:  Their  number  was  growing  and  each  Christian 
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World  Communion  was  soon  in  dialogue  with  several  others. 
Was  there  not  a danger  that  by  considering  the  same  subjects 
with  different  partners  the  dialogues  could  "drift"  into 
different  directions?  The  response  to  this  question  was 
again  an  emphasis  on  the  interrelation  between  bilateral 
dialogues  among  themselves  and  with  multilateral  dialogues, 
the  latter  providing,  as  was  said  before,  a framework  of 
common  orientations.  This  should  be  complemented  by  mutual 
information  between  dialogues,  co-ordination  and  evaluation 
of  dialogues  within  individual  Christian  World  Communions 
and  participation  of  observers  from  other  churches  in  the 
dialogues . 

The  Commission  on  Faith  and  Order  has  been  asked  by  the 
Christian  World  Communions  and  the  World  Council  of  Churches 
to  serve  the  interrelation  between  bilateral  and  multi- 
lateral conversations,  to  provide  a platform  for  exchange 
between  those  responsible  for  and  engaged  in  bilateral 
dialogues  and  to  follow  developments  in  these  dialogues. 
This  has  been  done  by  the  publication  of  a first  survey  of 
bilateral  conversations  Confessions  in  Dialogue  (by  Nils 
Ehrenstrom  and  Gunther  Gassmann,  WCC,  Geneva  1972,  3rd  ed. 
1975),  delegation  of  observers  to  some  dialogues,  regular 
contacts  with  Christian  World  Communions  and  especially  by 
organizing  the  - so  far  - five  meetings  of  the  Forum  on 
Bilateral  Conversations  (the  Reports  have  been  published  in 
the  form  of  Faith  and  Order  Papers  Nos  107  and  125,  WCC, 
Geneva  1981  and  1985  and  in  this  brochure) . 


GG 
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I HTERN AT I ON  AL  BILATERAL  DIALOGUES 


Commissions,  Meetings,  Themes  and  Reports 


Introductory  Note 

In  order  to  present  the  following  data  as  accurate  as 
possible  I have  sent  drafts  of  this  text  to  be 
respective  Christian  World  Communions  for  corrections 
and  additions  before  the  final  editing. 

Most  helpful  for  reference  and  bibliographies  are  J.F. 
Puglisi/S. J . Voicu,  ed.,  A Bibliography  of  Interchurch  _ and 
Interconfessional  Theological  Dialogues.  Centro  Pro  Unione, 
30,  via  S.  Maria  dell'Anima,  00186  Rome,  Italy  (abbr. 
Puglisi/Voicu)  and  the  bibliographies  of  these  dialogues 
published  regularly  by  the  Centro  Pro  Unione.  A first  survey 
of  bilateral  conversations  1959-1974  was  prepared  by  Nils 
Ehrenstrom  and  Gunther  Gassmann,  Confessions  in  Dialogue. 
WCC,  Geneva  1972,  3rd  rev.  ed.  1975  (abbr.  Ehrenstrom/ 
Gassmann) . 

The  following  documentations  have  been  referred  to:  Harding 
Meyer  and  Lukas  Vischer,  ed.,  Growth  in  Agreement.  Reports 
and  Agreed  Statements  of  Ecumenical  Conversations  on  a World 
Level,  New  York/Geneva  1984  (abbr.  Growth  in  Agreement). 
Harding  Meyer  und  Lukas  Vischer,  Hrsg.,  Dokumente  wachsender 
Uebereinstimmuna.  Samtliche  Berichte  und  Konsenstexte  inter- 
konfessioneller  Gesprache  auf  Weltebene,  1931-1982,  Frank- 
furt/Paderborn  1983  (Abk. : Dokumente  wachsender  Uebereinstim- 
mung) . A continuation  of  this  documentation  will  appear  in 
1992.  There  is,  also  in  German,  the  series  Oekumenische 
Dokumentation . Hrsg.  von  Gunther  Gassmann,  Marc  Lienhard  und 
Harding  Meyer,  with  its  volumes  Um  Amt  und  Herrenmahl  (1974), 
Vom  Dialog  zur  Gemeinschaft  (1975),  Das  kirchenleitende  Amt 
(1980)  and  Rechtfertigung  im  okumenischen  Dialog  (1987),  all 
published  in  Frankfurt/Main.  Very  comprehensive  is  the 
documentation  edited  by  S.J.  Voicu  and  G.  Cereti,  Enchiridion 
oecumenicum:  documenti  del  dialogo  teologico  interconfessio- 

nale.  I:  Dialoghi  internazionali , 1931-1984,  Bologna  1986. 
A Spanish  language  documentation  has  been  published  under  the 
same  title:  Enchiridion  Oecumenicum.  ed.  by  Adolfo  Gonzales 
Montes,  Salamanca  1986. 

References  to  the  themes  of  the  dialogues  are  in  some 
dialogues  identical  with  the  titles  of  the  reports,  while  in 
other  dialogues  they  refer  either  to  a number  of  issues 
presented  in  reports  with  a more  general  title  or  to  themes 
still  under  discussion.  Bibliographical  references  to  the 
reports  of  the  dialogues  represent  a selection.  As  a 
rule,  I have  included  the  reports  published  by  the  respec- 
tive World  Communions  in  their  original  version  and  some 
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translations  into  other  languages.  For  a fuller  biblio- 
graphy (including  articles  on  the  dialogues,  etc.)  cf.  the 
bibliographies  published  by  the  Centro  Pro  Unione. 

I am  very  grateful  to  representatives  of  Christian  World 
Communions  for  their  information,  and  especially  to  those 
who  had  to  prepare  the  most  extensive  lists:  Mgr  John  Radano 
(Roman  Catholic  Church)  and  my  colleague  Dr  Gennadios 
Limouris  (Orthodox  Church) . 


GG 


LIST  OF  BILATERAL  DIALOGUES 


I . ANGLICAN -LUTHERAN 

Dialogue  sponsored  by  the  Anglican  Communion  (Anglican 
Consultative  Council)  and  the  Lutheran  World 
Federation 

1 . 1 . Analican-Lutheran  International  Conversations.  1970-1972 

Meetings:  Oxford,  England  1970;  Logumkloster,  Denmark  1971 

Lantana,  USA  1972;  Pullach,  Germany  1972 

Themes:  Sources  of  authority,  the  Church,  the  word  and 

the  sacraments,  apostolic  ministry,  worship, 
recommendations 

Report:  Anglican-Lutheran  International  Conversations. 

The  Report  of  the  Conversations  1970-1972 
authorized  by  the  Lambeth  Conference  and  the 
Lutheran  World  Federation,  London  (SPCK)  1973 
("Pullach  Report") 

Internationale  anglikanisch-lutherische  Gesprache. 

Bericht  iiber  die  von  der  Lambeth-Konferenz  und  dem 
Lutherischen  Weltbund  autorisierten  Gesprache 
1970-1972.  In:  Lutherische  Rundschau  22,  1972, 

505-522.  Published  also  in:  Lars  Thunberg,  ed., 
Brokyrka  i dialog,  Stockholm  (Skeab/Verbum)  1982, 
79-102;  Growth  in  Agreement,  13-34;  Dokumente 
wachsender  Uebereinstimmung,  54-76;  Vom  Dialog 
zur  Gemeinschaft,  32-81;  Dialogo  Ecum6nico  26 
(1991),  177-203 

1.2.  Anglican-Lutheran  Working  Group 

Meeting:  Geneva,  Switzerland  1975 

Themes:  Areas  of  cooperation.  Proposals  for  regional 

dialogues  in  Africa,  Europe  and  North  America 

Report:  mimeographed 

1.3.  Anglican-Lutheran  Joint  Working  Group 

Meeting:  Cold  Ash,  Berkshire,  England  1983 

Themes:  Review  of  Anglican-Lutheran  relationships,  the 

goal  of  the  dialogue,  moving  towards  full 
communion 

Report:  Anglican-Lutheran  Relations.  Report  of  the 

Anglican-Lutheran  Joint  Working  Group  1983, 
London  (ACC)  and  Geneva  (LWF)  1983 
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Anglikanisch-Lutherische  Beziehunaen.  Bericht  der 
Gemeinsamen  Anglikanisch-Lutherischen  Arbeits- 
gruppe  1983,  London  (ACC)  and  Genf  (LWB)  1983 

1.4.  Angl jcan^Lutberan  International  Commission  (formerly 
galled:  Continuation  Committee)  , 1986- 

Meetings:  Wimbledon,  England  1986?  Niagara,  Canada  1987; 

Kuala  Lumpur,  Malaysia  1989;  Harare,  Zimbabwe 
1992  and  1993 

Themes:  The  nature  of  the  church  and  its  mission,  episcope 

and  episcopate,  reconciliation  of  ministries 

Report:  The  Niagara  Report.  Report  of  the  Anglican- 

Lutheran  Consultation  on  Episcope  1987.  London 
(Church  House  Publishing,  ACC)  and  Geneva  (LWF) 
1988 

Niaqara-Bericht . Bericht  der  anglikanisch- 
lutherischen  Konsultation  iiber  Episkop6  1987, 
Frankfurt  (Lembeck)  1989 


II.  ANGLICAN-ORTHODOX  (EASTERN) 

Dialogue  under  the  auspices  of  the  Anglican  Communion 
(Anglican  Consultative  Council)  and  the  Eastern 
Orthodox  Churches 

II. 1.  Anglican-Orthodox  Joint  Doctrinal  Commission.  1973- 

Meetings:  1966-1972  (separate  preparatory  meetings) ? Oxford, 

England  1973;  Moscow,  USSR  1976?  Athens,  Greece 
1978;  Llandaff,  Wales  1980;  Chambesy,  Switzerland 
1981?  Canterbury,  England  1982?  Odessa,  USSR 
1983;  Dublin,  Ireland  1984;  Valamo,  Finland  1989? 
Toronto,  Canada  1990 

Themes:  Scripture,  Tradition  and  Councils;  the  filioque 

clause,  ecclesiology,  epiclesis,  ordination  of 
women,  faith  and  worship,  trinity  and  holiness, 
communion  of  saints 


Reports:  (1)  Anglican-Orthodox  Dialogue.  The  Moscow  Agreed 

Statement,  ed.  Kallistos  Ware  and  Colin  Davey, 
London  (SPCK)  1977.  Published  also  in:  Growth  in 
Agreement,  41-49;  Dokumente  wachsender  Ueberein- 
stimmung,  81-89?  Journal  of  the  Moscow  Patriar- 
chate 1976,  11,  48-55?  Dialogo  Ecumenico  12 

(1977),  447-454;  Enchiridion  oecumenicum,  199-207 

(2)  Athens  Statement  1978.  In:  Growth  in  Agree- 
ment, 50-56;  Dokumente  wachsender  Uebereinstim- 
mung,  90-97;  Dublin  Agreed  Statement  1984,  58-63; 
Enchiridion  oecumenicum,  208-214 
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(3)  Llandaff  Statement  1980.  The  Communion  of 
Saints  and  the  Dead.  In:  Growth  in  Agreement, 
57-59;  Dokumente  wachsender  Uebereinstimmung , 
97-101;  Episkepsis  244  (1981),  8-14  (Greek, 
French);  Sobornost  3 (1981),  93-96;  Ortodoxia  33 
(1981),  112-115 

(4)  Anglican-Orthodox  Dialogue.  The  Dublin  Agreed 
Statement  1984,  London  (SPCK)  1984.  Published  also 
in:  Episkepsis  320  (1984),  3-5  (Greek,  French); 
Irenikon  57  (1984),  521-523;  58  (1985),  77-80; 
Enchiridion  oecumenicum,  215-160 


III.  ANGLICAN-ORTHODOX  (ORIENTAL) 

Dialogue  under  the  auspices  of  the  Anglican  Communion 
(Anglican  Consultative  Council)  and  the  Oriental 
Orthodox  Churches 

Meetings:  First  Forum,  St  Albans,  England  1985;  Second 

Forum,  Amba  Bishoy,  Egypt  1990;  Third  Forum  1993 

Themes:  Exchange  of  students  (scholarships),  pastoral 

cooperation,  theological  conversations,  Christo- 
logy,  authority  in  the  Church 


IV.  ANGLICAN-REFORMED 

Dialogue  sponsored  by  the  Anglican  Communion  (ACC) 
and  the  World  Alliance  of  Reformed  Churches 

I V . 1 . Anglican-Reformed  International  Commission.  1981-1984 

Meetings:  1978  (preliminary  meeting),  1981,  1982,  1983, 

1984,  all  meetings  in  Woking,  England 

Themes:  Ecclesiology , sacraments  and  ministry,  the  form 

of  unity,  recommendations 

Report:  God's  Reign  and  Our  Unity.  The  .Report  pf  the 

Anglican-Reformed  International  Commission 

1981-1984 . London  (SPCK)  and  Edinburgh  (St 
Andrews  Press)  1984.  Published  also  in:  Enchi- 
ridion oecumenicum,  1255-1334 


V.  ANGLICAN-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  Anglican  Communion  and  the 
Secretariat  (since  1989:  Pontifical  Council)  for 
Promoting  Christian  Unity  of  the  Roman  Catholic  Church 
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V. 1 . Anglican-Roman  Catholic  Preparatory  Commission. 
1967r12M 

Meetings:  Gazzada,  Italy  1967;  Huntercombe,  England  1967; 

Malta  1968 

Report:  The  Malta  Report.  Report  of  the  Analican-Roman 

Catholic .Joint- -Preparatory  .ggmmlssjon , in:  Alan  C. 
Clark  and  Colin  Davey,  ed.  , Anal ican-Roman 
Catholic  Dialogue.  The  Work  of  the  Preparatory 
Commission.  London  (Oxford  University  Press) 
1974,  107-115 

Published  also  in:  Vom  Dialog  zur  Gemeinschaft , 
118-128;  Ir6nikon  43  (1969),  87-98;  Enchiridion 

oecumenicum,  91-99;  The  Final  Report  (1981,  see 
below,  108-116) 

V. 2 . Anglican-Roman  Catholic  International  Commission  I 
(ARCIC-I),  laZflrlgSl 

Meetings:  Windsor,  England  1970;  Venice,  Italy  1970; 

Windsor,  England  1971;  Gazzada,  Italy  1972; 

Canterbury,  England  1973;  Grottaf errata,  Italy 
1974;  Oxford,  England  1975;  Venice,  Italy  1976; 
Chichester,  England  1977;  Salisbury,  England  1979; 
Venice,  Italy  1979;  Venice,  Italy  1980;  Windsor, 
England  1981 

Themes:  Eucharist,  ministry  and  ordination,  authority  in 

the  church,  approaches  to  social  ethics 

Reports:  In  the  course  of  the  dialogue  the  following 

agreed  statements  were  published: 

(1)  Eucharistic  Doctrine  (Windsor  Statement,  1971) 

(2)  Ministry  and  Ordination  (Canterbury  Statement, 
1973) 

(3)  Authority  in  the  Church:  A Statement  on  the 
question  of  authority,  its  nature,  exercise 
and  implications  (Venice  Statement,  1976) 

(4)  Eucharistic  Doctrine.  Ministry  and  Ordination: 

Elucidations  (Salisbury,  1979) 

(5)  Authority  in  the  Church:  Elucidations  (Windsor 
1981) 

All  these  statements  were  individually  and  jointly 
(The  Three  Agreed  Statements,  London  1978) 
published  by  CTS/SPCK,  London,  also  in:  Vom  Dialog 
zur  Gemeinschaft,  129-135,  136-148;  Das  kirchen- 
leitende  Amt,  174-192,  as  well  as  in  many  other 
publications  (cf . Puglisi/Voicu,  60-74) . 
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All  reports,  together  with  a second  section  on 
Authority  (Authority  in  the  Church  II,  Windsor 
1981) , and  a new  Introduction  were  published 
under  the  title:  The  Final  Report.  Windsor, 

September  1981,  Anglican-Roman  Catholic  Inter- 
national Commission,  London  (CTS/SPCK)  1982. 
Published  also  in:  Growth  in  Agreement,  61-129?. 
Dokumente  wachsender  Uebereinstimmung,  125-232? 
Enchiridion  oecumenicum,  3-88?  Information  Ser- 
vice 49  (1982),  74-106  (English  and  French) 

V. 3 . Anglican-Roman  Catholic  International  Commission  II 
(AfiCIC-U),  1983- 

Meetings:  Venice,  Italy  1983?  Durham,  England  1984? 

Graymoor,  NY,  USA  1985?  Llandaff,  Wales  1986? 
Palazzola,  Italy  1987?  Edinburgh,  Scotland  1988? 
Venice,  Italy  1989?  Dublin,  Ireland  1990?  Paris, 
France  1991 

Themes:  Justification,  salvation,  ecclesiology , unity 

Reports:  (1)  Salvation  and  the  Church.  An  Agreed  Statement 

by  the  Second  Anglican-Roman  Catholic  Inter- 

national Commission,  ARCIC  II,  London  (CTS/Church 
House  Publishing)  1987 

Published  also  in:  Information  Service  63  (1967), 

33-41  (English  and  French) ? Rechtfertigung  im 
okumenischen  Dialog,  258-277?  Studi  Ecumenici  5 
(1987),  409-427?  Diaiogo  Ecum^nico  23  (1988), 

193-211 

(2)  The  Church  as  Communion.  An  Agreed  Statement 
by  the  Second  Anglican-Roman  Catholic  Inter- 

national Commission,  ARCIC  II,  London  (CTS/Church 
House  Publishing)  1991 

V.4.  Anglican-RoiBan  CatfroU?  International , C9BaD.ig.§lQP  QH  tjig 

Theology  o£.iterr:Ugg  .and  its  Applisatipp  tpo  Mixeq 

Carriages,  196g-1975 

Meetings:  Windsor,  England  1968?  Rome,  Italy  1968?  London, 

England  1971?  Haywards  Heath,  England  1973? 
Dublin,  Ireland  1974?  Venice,  Italy  1975 

Themes:  Baptism  and  the  church?  theological,  juridical 

and  pastoral  aspects  of  marriage  and  mixed 
marriages 


Report:  Anglican-Roman  Catholic  Marriage.  The  Report  of 

the  Anglican-Roman  Catholic  International  Com- 
mission on  the  Theology  of  Marriage  and  its  Appli- 
cation to  Mixed  Marriages,  London  (Church  Informa- 
tion Office/Catholic  Information  Office)  1975 
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Published  also  in:  Ehe  und  Mischehe  im  okumeni- 
schen  Dialog,  Joachim  Lell  and  Harding  Meyer, 
Hrsg.,  Frankfurt  (Knecht/Lembeck)  1979,  22-54; 
Information  Service  32  (1976)  III,  12-27 
(English) , 14-28  (French) ; Di&logo  Ecumenico  20 
(1985),  181-222;  Enchiridion  oecumenicum,  110-155 


VI . BAPTIST- LUTHERAN 

Dialogue  sponsored  by  the  Baptist  World  Alliance  and 
the  Lutheran  World  Federation 

VI . 1 . Joint  Commission  of  the  Baptist  World  Alliance  and  the 
Lutheran  World  Federation,  1986-1989 

Meetings:  Rummelsberg,  Germany  1986?  Wildbad,  Germany  1987? 

Dresden,  Germany  1988?  Smidstrup  Strand,  Denmark 

1989 

Themes:  Authority  in  the  church,  faith-baptism- 

discipleship,  the  church,  condemnations  of  the 
sixteenth  century 

Report:  Baptists  and  Lutherans  in  Conversation.  A Message 

to  Our  Churches.  Report  of  the  Joint  Commission  of 
the  Baptist  World  Alliance  and  the  Lutheran  World 
Federation,  Geneva  (BWA/LWF)  1990 

Baptisten  und  Lutheraner  im  Gesprach. Eine  got- 

sc&aft  an  upsere  Kjrchgn/Gemeinden,  Genf  (BWB/LWB) 

1990 


VII.  BAPTIST-MENNONITE 

Dialogue  sponsored  by  the  Baptist  World  Alliance  and 
the  Mennonite  World  Conference. 

VII. 1.  Baptist-Mennonite  Conversations  1989-1992 

Meetings:  St  Davids,  USA  1989;  Elkart,  USA  1990;  Hamilton, 

Canada  1991?  Amsterdam,  Netherlands  1992 

Themes:  Our  intersecting  histories,  our  common  faith 

(authority,  the  church,  the  church  in  the  world) , 
recommendations  and  suggestions  to  Baptist  and 
Mennonite  churches 

A report  will  be  prepared  when  the  conversations 
conclude. 


Report: 
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VIII.  BAPTIST-REFORMED 

Dialogue  sponsored  by  the  Baptist  World  Alliance  and 
the  World  Alliance  of  Reformed  Churches 


VIII. 1.  Baptist-Reformed  Theological  Conversations.  1973-1977 


Meetings:  1973-1974  preparatory  meetings;  Ruschlikon, 

Switzerland  1974;  Cartigny,  Switzerland  1975; 
Riischlikon,  Switzerland  1976;  Riischlikon, 
Switzerland  1976 

Themes:  Scripture,  mission,  church,  baptism,  ministry, 

local  and  universal  church 

Report:  Report  of  Theological  Conversations.  Sponsored  by 

the  World  Alliance  of  Reformed  Churches  and  the 
Baptist  World  Alliance,  1973-1977,  Geneva/ 
Washington  (WARC/BWA)  1978 

Bericht  liber  die  theologischen  Gesprache  zwischen 
dem  Reformierten  Weltbund  und  dem  Baptistischen 
Weltbund,  ibid.  Published  also  in:  Growth  in 
Agreement,  132-151;  Dokumente  wachsender  Ueberein- 
stimmung,  102-122;  Enchiridion  oecumenicum, 

285-315. 


In  1982,  another  meeting  took  place  in  Geneva  in 
order  to  evaluate  the  responses  to  the  "Report  of 
Theological  Conversations". 


Report:  Baptist  and  Reformed  in  pialogug,  Geneva  (WARC) 

1982  (contains  also  the  "Report  of  Theological 
Conversations" ) 


IX.  BAPTIST-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  Baptist  World  Alliance  and 
the  Secretariat  for  Promoting  Christian  Unity  of  the 
Roman  Catholic  Church 

IX. 1.  Baptist-Roman  Catholic  International  Conversations 
1984-1988 

Meetings:  Berlin,  Germany  1984;  Los  Angeles,  USA  1985;  New 

York,  USA  1986;  Rome,  Italy  1987;  Norcross- 
Atlanta,  USA  1988 

Themes:  Witness  to  Christ,  witness  in  the  church  and  in 

the  world,  church  as  koinonia  of  the  Spirit, 
evangelism  and  proselytism,  church  and  state 
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Report:  Summons  to  Witness  to  Christ  in  Today 's  World.  A 

Report  on  the  Baptist-Roman  Catholic  Interna- 
tional Conversations  1984-1988?  Information 
Service  72  (1990),  5-14 

Published  also  in:  Documentation  Catholique  72 
(1990),  857-870;  Di&logo  Ecumenico  24  (1990), 

421-445 


X.  DISCIPLES  OF  CHRIST-REFORMED 

Dialogue  sponsored  by  the  Disciples  Ecumenical  Consul- 
tative Council  and  World  Alliance  of  Reformed  Churches 


X. 1 . Dialogue  between  the  Disciples  Ecumenical  Consultative 
Council  and  the  World  Alliance  of  Reformed  Churches 


Meetings:  Geneva,  Switzerland  1984;  Birmingham,  England  1987 

Themes:  Our  common  faith,  the  Church,  baptism,  Lord's 

Supper,  ministry,  mutual  recognition  as  churches, 
cooperation 


Report:  Towards  Closer  Fellowship.  Report  of  the  Dialogue 

between  Reformed  and  Disciples  of  Christ,  Geneva 
(WARC)  1988.  Cf.  also:  Reformed  and  Disciples  of 
Christ  in  Dialogue,  ed.  by  Alan  P.F.  Sell,  Geneva 
(WARC)  1985  (collection  of  the  1984  papers) ; 
Mid-Stream  27  (1988)  2,  (collection  of  the  1987 

papers) 


XI.  DISCIPLES  OF  CHRIST-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  Disciples  Ecumenical  Consul- 
tative Council  and  the  Vatican  Secretariat  (since 
1989:  Pontifical  Council)  for  Promoting  Christian 

Unity  of  the  Roman  Catholic  Church 

XI . 1 . International  Commission  for  Dialogue  between 

Disciples  of  Christ  and  the  Roman  Catholic  Church. 

1977-1981 

Meetings:  Indianapolis,  USA  1977;  Rome,  Italy  1978; 

Annapolis,  USA  1979?  New  Orleans,  USA  1980? 
Ardfert,  Ireland  1981 

Themes:  Apostolicity  and  catholicity  in  the  visible  unity 

of  the  church,  ecclesiology , baptism,  faith  and 
tradition,  unity 
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Report:  Report  on  the  International  Commission  for 

Dialogue  Between  Disciples  of  Christ  and  the 
Roman  Catholic  Church  (1977-1981) , in:  Informa- 
tion Service  49  (1982),  65-73,  French  ed.  70-79; 

Mid-Stream  21  (1982),  555-569.  Published  sepa- 

rately as:  Apostolicitv  and  Catholicity.  Report 
of  the  Disciples  of  Christ-Roman  Catholic  Inter- 
national Dialogue,  First  Series  1977-1982, 
Indianapolis  (Council  on  Christian  Unity)  1982 
» 

Published  also  in:  Growth  in  Agreement,  153-166; 
Dokumente  wachsender  Uebereinstimmung,  233-245; 
Dialogo  Ecumenico  19  (1984)  65,  351-367;  Enchi- 

ridion oecumenicum,  529-547 

XI . 2 . International  Commission  for  Dialogue  between 
Disciples  of  Christ  and  the  Roman  Catholic  Church. 

Second  Phase,  1983-1991 

Meetings:  Venice,  Italy  1983;  Nashville,  USA  1984;  Mande- 

ville,  Jamaica  1985;  Cambridge,  England  1986; 
Duxbury,  USA  1987;  Louisville,  USA  1988;  Venice, 
Italy  1989;  Toronto,  Canada  1990;  Rome,  Italy 
1991 

Themes:  The  church  as  koinonia  in  Christ,  eucharist, 

ministry,  apostolic  tradition,  redemption 


XII.  EVANGELICAL-ROMAN  CATHOLIC 


Conversation  organized  by  the  Secretariat  for 
Promoting  Christian  Unity  of  the  Roman  Catholic 
Church  and  Evangelicals  from  different  communities, 
but  not  representing  an  international  body. 

XII. 1.  The  Evangelical-Roman  Catholic  Dialogue  on  Mission 
1977-1984 

Meetings:  Venice,  Italy,  1977;  Cambridge,  England  1982; 

Land6vennec,  France  1984. 

Themes:  Revelation  and  authority,  church  and  gospel, 

gospel  and  culture,  common  witness,  mission 

Report:  Basil  Meeking  and  John  Stott,  eds.,  The 

Evangelical-Roman  Catholic  Dialogue  on Mission. 

1977-1984 . A Report,  Grand  Rapids/Exeter 
(Eerdmans-Paternoster)  1986 


Published  also  in:  Information  Service  60  (1986), 
71-97  and  French  ed.  78-107;  Dialogo  sobre  la 
Misidn,  Buenos  Aires  (Eerdmans)  1988 
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XIII.  LUTHERAN -METHOD I ST 

Dialogue  sponsored  by  the  Lutheran  World  Federation 
and  the  World  Methodist  Council 

XIII. 1.  Lutheran-Methodist  Joint  Commission,  1977-1984 

Meetings:  Epworth-by-the-Sea , USA  1977  (preparatory  meeting) ; 

Dresden,  Germany  1979?  Bristol,  England  1980;  Oslo, 
Norway  1981;  Lake  Junaluska,  USA  1983;  Bossey, 
Switzerland  1984 

Themes:  Authority  of  Scripture,  salvation,  church,  means 

of  grace,  mission  of  the  church,  Christian  ethics 

Report:  The  Church:  Community  of  Grace.  Lutheran-  Methodist 

Joint  Commission,  Geneva/Lake  Junaluska  (Lutheran 
World  Federation/World  Methodist  Council)  1984 

Die  Kirche:  Gemeinschaft  der  Gnade.  Gemeinsame 
Lutherisch-Methodistische  Kommission,  Genf/Lake 
Junaluska  (Lutherischer  Weltbund/Weltrat  Methodi- 
stischer  Kirchen)  1984 

Published  also  in:  Enchiridion  oecumenicum, 

1147-1186 


XIV.  LUTHERAN-ORTHODOX 

Dialogue  under  the  auspices  of  the  Lutheran  World 
Federation  and  the  Eastern  Orthodox  Churches 

XIV . 1 . Lutheran-Orthodox  Joint  Commission.  1981- 

Meetings:  1978-1980  (separate  preparatory  meetings) ; Espoo, 

Finland  1981;  Limassol,  Cyprus  1983;  Allentown, 
USA  1985;  Crete,  Greece  1987;  Bad  Segeberg, 
Germany  1989;  Moscow,  USSR  1991 

Themes:  Revelation,  scripture  and  tradition,  canon  and 

inspiration  of  holy  scripture,  conciliar  authority 

Reports:  (1)  Statement  on  Divine  Revelation  (1985),  in: 

Episkepsis  341  (1985),  11-15  (Greek  and  French); 

Lutheran  World  Information  1985,  22,  3-5;  Luthe- 

rische  Welt-Information  1985,  23,  8-9;  Notizie 

Ortodosse  8 (1985),  21-22;  Ir6nikon  58  (1985), 

508-513;  English,  German  and  Greek  eds.,  Geneva 
(LWF)  1992 

(2)  Statement  on  Scripture  and  Tradition  (1987), 
in:  Episkepsis  381  (1987),  13-18  (Greek,  French) 

Notizie  Ortodosse  10  (1987),  34-35;  Irenikon  60 

(1987),  125-236;  English,  German  and  Greek  eds., 

Geneva  (LWF)  1992 
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(3)  Statement  on  The  Canon  and  tfag.  Inspiration... g.f 
the  Holy  Scriptures  (1989) , in:  Episkepsis  433 
(1990),  9-13  (Greek,  French);  Lutheran  World 
Information  1989,  35,  14-15;  Lutherische  Welt- 
Information  1989,  35,  15-16;  cf.  also:  Theodor 

Nikolaou,  fie£ offizielle ortfrodoxe-lgtherische 

Dialog.  Geschichtlicher  Ueberblick  und  gemeinsame 
Texte,  in:  Orthodoxes  Forum  4 (1990),  83-99; 
English,  German  and  Greek  eds.,  Geneva  (LWF)  1992 


XV . LUTHERAN-REFORMED 

Dialogue  sponsored  by  the  Lutheran  World  Federation 
and  the  World  Alliance  of  Reformed  Churches 

XV. 1 . Lutheran-Reformed  Joint  Committee.  1970-1975 

Meetings:  Geneva,  Switzerland  1970  and  1971;  Basel,  Switzer- 

land 1972;  Cartigny,  Switzerland  1973;  Strasbourg, 
France  1975 

For  information  cf.  Puglisi/Voicu,  131-132; 
Ehrenstrom/Gassmann,  31-33 

XV. 2.  Lutheran-Reformed  Joint  Commission.  1985-1988 

Meetings:  Geneva,  Switzerland  1985;  Techny-Chicago,  USA 

1986;  Driebergen,  Netherlands  1987;  Budapest, 
Hungary  1988 

Themes:  Our  common  faith,  the  way  to  church  fellowship, 

sacraments  and  ministry,  witness  and  service, 
language  and  ethnicity 

Report:  Toward  Church  Fellowship.  Report  of  the  Joint 

Commission  of  the  Lutheran  World  Federation  and 
the  World  Alliance  of  Reformed  Churches,  Geneva 
( LWF/WARC)  1989 

Auf  dem  Weg  zur  Klrchengemeinschaft . Bericht  der 
Gemeinsamen  Kommission  des  Lutherischen  Weltbundes 
und  des  Reformierten  Weltbundes,  Genf  (LWB/RWB) 
1990 

Published  also  in:  Regno  documenti  35  (1990) , 

164-171 
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XVI . LUTHERAN-REFORMED-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  Lutheran  World  Federation, 
the  World  Alliance  of  Reformed  Churches  and  the 
Secretariat  for  Promoting  Christian  Unity  of  the 
Roman  Catholic  Church 

XVI. 1.  Lutheran/ Re formed/Roman  Catholic  Study  Commission  on 

"The  Theology  of  Marriage  and  the  Problems  of  Mixed 

Marriages11.  1971-1976 

Meetings:  Strasbourg,  France  1971;  Madrid,  Spain  1972; 

Basel,  Switzerland  1973;  Strasbourg,  France  1974; 
Venice,  Italy  1976 

Themes:  Marriage  in  sociological,  psychological,  reli- 

gious/sacramental perspective;  the  canonical, 
theological  and  pastoral  aspects  of  mixed 
marriages 

Report : Theology  of  Marriage  and  the  Problems  of  Mixed 

Marriages.  Final  Report,  Dialogue  between  the 
Lutheran  World  Federation,  the  World  Alliance  of 
Reformed  Churches  and  the  Secretariat  for 
Promoting  Christian  Unity  of  the  Roman  Catholic 
Church  (Venice,  Italy,  1976) , Geneva/Rome  (LWF/ 
WARC/SPCU)  1977 

Theologie  der  Ehe  und  die  Probleme  von  Mischehen. 

Schlussbericht,  Gesprache  zwischen  dem  Lutheri- 
schen  Weltbund,  dem  Reformierten  Weltbund  und  dem 
Sekretariat  fur  die  Einheit  der  Christen  der 
Romisch-katholischen  Kirche  (Venedig,  Italien, 
1976) , Genf  (LWB/RWB/Einheitssekretariat)  1977 

Published  also  in:  Information  Service  36  (1978), 

15-32  and  French  ed.  15-32;  Documentation  Catho- 
lique  75  (1978),  157-172;  Growth  in  Agreement, 

277-306;  Dokumente  wachsender  Uebereinstimmung, 
358-387;  Di&logo  Ecumenico  20  (1985),  223-256; 

Enchiridion  oecumenicum,  857-899 


XVII.  LUTHERAN-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  Lutheran  World  Federation 
and  the  Secretariat  (since  1989:  Pontifical  Council) 
for  Promoting  Christian  Unity  of  the  Roman  Catholic 
Church 

XVII.  1.  Roman  qathoHc-Luthercip  Working  Group,  1965-1966 
Meetings:  Strasbourg,  France  1965  and  1966 

Theme:  Preparation  of  an  official  dialogue  and  identifi- 

cation of  themes  for  the  dialogue 
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Report:  Joint  Report  of  the  Roman  Catholic  Church-Lutheran 

Joint  Working  Group,  in:  Lutheran  World  13  (1966), 
436-439 

Befjcht  der  rgmisch-KathoUgchyevangelisch-luthe- 

rischen  Arbeitsaruppe . in:  Luther ische  Rundschau 
16  (1966),  560-563 

Published  also  in:  Information  Service  3 (1967), 

26-28  and  French  ed.  20-22?  Didlogo  Ecumdnico  1 
(1966),  373-380?  Enchiridion  oecumenicum,  831-837 

XVII. 2.  Joint  Lutheran-Roman  Catholic  Study  Commission  on 
"The  Gospel  and  the  Church".  1967-1971 

Meetings:  Zurich,  Switzerland  1967?  Bastad,  Sweden  1968? 

Nemi,  Italy  1969?  Cartigny,  Switzerland  1970? 
Malta  1971 

Themes:  Gospel  and  tradition,  gospel  and  world,  gospel 

and  ministry  in  the  church,  gospel  and  unity  of 
the  church 

Report:  Report  of  the  Joint  Lutheran-Roman  Catholic  Study 

Commission  on  "The  Gospel,  and  the  Church”  ("Malta 
Report"),  in:  Lutheran  World  19  (1972)  259-273 

pas  Evangel ium  und  dig  Kirche.  Bericfrt  der  eyange- 

;isch-luth^risch/rQmischrk^tnolischen gtudjenKoffl- 

mission  "Das  Evangelium  und  die  Kirche"  ("Malta- 
Bericht"),  in:  Lutherische  Rundschau  22  (1972), 

344-362 

Published  also  in:  Worship  46  (1972),  326-351? 

Harding  Meyer,  Hrsg. , Evangel ium-Welt-Kirche . 
Schlussbericht  und  Referate,  Frankfurt  (Lembeck/ 
Knecht)  1975,  33-58?  Growth  in  Agreement,  167-189? 
Dokumente  wachsender  Uebereinstimmung,  248-271? 
Face  a l'Unit6.  Tous  les  textes  officiels 
(1972-1985),  Commission  internationale  catholique- 
lutherienne,  Paris  (Cerf)  1986,  21-59?  Enchiridion 
oecumenicum,  554-588 

XVII. 3.  Roman  CatfroUc-Lutheran  Joint  Commission  1973-198A 
(Second  Phase) 

Meetings:  Geneva,  Switzerland  1973?  Rome,  Italy  1974?  Lieb- 

frauenberg,  France  1976?  Paderborn,  Germany  1977? 
Sigtuna,  Sweden  1978?  Augsburg,  Germany  1980? 
Lantana,  USA  1981?  Venice,  Italy  1982?  Kirchberg, 
Germany  1983?  Rome,  Italy  1984 
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Themes  : 


Reports: 


Eucharist,  the  Augsburg  Confession,  understanding 
and  structures  of  the  ordained  ministry,  mutual 
recognition  of  ministries,  Martin  Luther  and 
Reformation  concerns,  concepts  of  and  steps 
towards  unity 

(1)  The  Eucharist  (1978).  Lutheran-Roman  Catholic 

Joint  Commission,  Geneva  (LWF)  1980.  Also  in: 
Information  Service  39  (1979),  22-35  and  French 

ed.  24-37 

Das  Herrenmahl . Gemeinsame  romisch-katholische/ 
evangelisch-lutherische  Kommission,  Frankfurt/ 
Paderborn  (Lembeck/Bonifatius)  1978 

Published  also  in:  DiAlogo  Ecumenico  14  (1979), 

387-413;  Unitas  34  (1979),  191-216 

(2)  Wavs  to  Community  (1980).  Roman  Catholic- 

Lutheran  Joint  Commission,  Geneva  (LWF)  1981; 
Information  Service  46  (1981),  64-79  and  French 

ed.  66-82 

Wege  zur  Gemeinschaft  (1980) . Gemeinsame  romisch- 
katholische/lutherische  Kommission,  Frankfurt/ 
Paderborn  (Lembeck/Bonifacius)  1980 

Published  also  in:  Regno  26  (1981),  225-235 

(3)  All  Under  One  Christ  (1980).  Statement  on  the 
Augsburg  Confession  by  the  Roman  Catholic- 
Lutheran  Joint  Commission,  in:  Ways  to  Community, 
Geneva  1981,  29-35;  Information  Service  44  (1980), 
138-141  and  French  ed.  151-155 

Alle  unter  einem  Christus  (1980).  Stellungnahme 
der  Gemeinsamen  romisch-katholischen/  evange- 
lisch-lutherischen  Kommission  zum  Augsburgischen 
Bekenntnis,  in:  Wege  zur  Gemeinschaft,  Frankfurt/ 
Paderborn  1980,  53-63 

Published  also  in:  Kosmos  en  Oekumene  14  (1980) , 

156-161;  Diaiogo  Ecumenico  16  (1981),  386-393; 

Regno  25  (1980),  376-377 

(4)  The  Ministry  in  the  Church  (1981).  Roman 

Catholic-Lutheran  Joint  Commission,  Geneva  (LWF) 
1982;  Information  Service  48  (1982),  12-29  and 

French  ed.  14-32 

Das  oeistliche  Amt  in  der  Kirche  (1981).  Gemein- 
same romisch-katholische/ evangelisch-lutherische 
Kommission,  Frankfurt/Paderborn  (Lembeck/ 

Bonifatius)  1982 

Published  also  in:  Dialogo  Ecumenico  17  (1982) 

71-104 
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These  four  reports  have  also  been  published  in: 
Growth  in  Agreement,  190-214,  215-240,  241-247, 

248-275  and  Dokumente  wachsender  Uebereinstimmung, 
271-295,  296-322,  323-328,  329-357. 

(5)  Martin  Luther  - Witness  to  Jesus  Christ 

(1983).  Statement  by  the  Roman  Catholic-Lutheran 
Joint  Commission  on  the  occasion  of  Martin 
Luther's  500th  birthday,  in:  Facing  Unity  (see 
below)  72-80;  Information  Service  52  (1983), 

84-88  and  French  ed.  95-99 

Martin  Luther  - Zeuae  Jesu  Christi  (1983) . Wort 
der  Gemeinsamen  romisch-katholischen/evange- 
lisch-lutherischen  Kommission  anlasslich  des  500. 
Geburtstages  Martin  Luthers,  in:  Einheit  vor  uns 
(s.u.),  86-95 

Published  also  in:  Regno  28  (1983),  473-475; 

Documentation  Catholique  65  (1983),  694-697 

(6)  Facing  Unitv:  Models.  Forms  and  Phases  of 

Catholic-Lutheran  Church  Fellowship  (1984).  Roman 
Catholic-Lutheran  Joint  Commission,  Geneva  (LWF) 
1985.  Information  Service  59  (1985),  44-72  and 

French  ed.  45-75 

Einkeit__yor  uns.  ModeUe,  Formen  und  Ebasen  kat^Q- 

lisch/lutherjscher  Kirchengemeinschaft  (1984).  Ge- 
meinsame  romisch-katholische/  evangelisch-lutheri- 
sche  Kommission,  Frankfurt/  Paderborn  (Lembeck/ 
Bonifatius)  1985 

Published  also  in:  Dialogo  Ecumenico  22  (1987), 

247-313;  Documentation  Catholique  69  (1987) 

194-321 

All  six  reports/statements  have  also  been  published 
in:  Enchiridion  oecumenicum,  589-853,  654-692, 

693-701,  702-742,  743-751,  752-827;  Face  A l'Unit6, 

op.  cit.,  61-138,  139-183,  185-194,  195-279,  281-293, 

295-387. 

XVII. 4.  Lutheran-Roman  Catholic  Joint  Commission.  1986- 
(Third  Phase) 

Meetings:  Bossey,  Switzerland  1986;  Wiesbaden,  Germany  1987; 

Versailles,  France,  1988;  Opole,  Poland  1989; 
Granvollen,  Norway  1990;  Venice,  Italy  1991 


Theme : 


Ecclesiology 


-26- 


XVI I I . MENNONITE-REFORMED 

Dialogue  sponsored  by  the  Mennonite  World  Conference 
and  the  World  Alliance  of  Reformed  Churches 

XVIII. 1.  DialQque  between  Mennonite  and  Reformed  Churches 

Meetings:  Zurich,  Switzerland  1983;  Strasbourg,  France  1984 

Calgary,  Canada  1989 

Themes:  Reflection  on  the  history  of  relationships  between 

Mennonites  and  Reformed,  the  present  call  to 
common  obedience  and  witness,  recommendation  for 
dialogues  on  local  level;  baptism,  peace  and  the 
state  in  the  Reformed  and  Mennonite  traditions 

Report:  Mennonites and Reformed in Dialogue,  ed.  by 

Hans-Georg  vom  Berg  and  others,  Geneva  (WARC) 
1986 


XIX.  METHODIST-REFORMED 

Dialogue  sponsored  by  the  World  Methodist  Council  and 
the  World  Alliance  of  Reformed  Churches 

XIX. 1.  International  Refopfled-Methodist  Consultation, 
1985-1987 

Meetings:  St.  Albans,  England  1985;  Cambridge,  England  1987 

Themes:  The  gospel  to  be  confessed  together,  common 

rootage  in  the  gospel  and  the  compatibility  of 
Methodist  and  Reformed  expressions  of  it. 

Report:  Reformed  and  Methodists  in  Dialogue.  Report  of 

the  Reformed-Methodist  Conversations  in  1985  and 
1987,  Geneva  (WARC)  1988;  Together  in  God's 
Grace.  Report  of  the  International  Reformed- 
Methodist  Dialogue,  in:  Ecumenical  Trends  17 
(1988),  108-112.  cf.  also:  No  Doctrinal  Obstacles: 
Reformed  Dialogue  with  Disciples  and  Methodists, 
in:  Reformed  World  39  (1986-87),  821-841  (823-829) 


XX . METHODIST-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  World  Methodist  Council  and 
the  Secretariat  (since  1989:  Pontifical  Council)  for 
Promoting  Christian  Unity  of  the  Roman  Catholic 
Church 
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XX. 1.  Joint  Commission  between  the  Roman  Catholic  Church  and 
the  World  Methodist  Council.  1967-1970  (First  Phase) 

Meetings:  Ariccia,  Italy  1967;  London,  England  1968;  Rabat, 

Malta  1969;  Lake  Junaluska,  USA  1970 

Themes:  Christianity  and  the  contemporary  world,  spiritua- 

lity, Christian  home  and  family,  eucharist, 
ministry,  authority 

Report:  Report  of  the  Joint  Commission  between  the  Roman 

Catholic  Church  agd  the  World.  Methodist  Council, 

1967-1970.  ("Denver  Report"),  in:  L.F.  Tuttle, 
ed.  , Proceedings  of  the  Twelfth  World  Methodist 
Conference,  Denver,  Colorado,  August  1971,  Nash- 
ville/New York/London  (Abingdon/Epworth)  1972, 
39-48;  Information  Service  21  (1973),  22-38 

XX. 2.  Joint  Commission  between  the  Romap  Catholic  Church  and 
the  World  Methodist  Council.  1972-1975  (Second  Phase) 

Meetings:  Rome,  Italy  1972;  Reuti,  Switzerland  1973;  Venice, 

Italy  1974;  Bristol,  England  1975 

Themes:  Common  witness  and  salvation  today,  spirituality, 

family,  inter-church  marriages,  moral  issues, 
eucharist,  ministry,  authority,  church  union 
negotiations 

Report:  Report  of  the  Joint  Commission  between  the  Roman 

catholic  church  end  the  world  Methodist  council 

("Dublin  Report"),  in:  Information  Service  34 
(1977),  8-20;  J.  Hale,  ed..  Proceedings  of  the 

Thirteenth  World  Methodist  Conference,  Dublin, 
Ireland,  August  1976,  Lake  Junaluska  (WMC)  1977, 
254-270 

XX.  3.  Joint  CoMPjssiop  between  the  Roman  Catholic  Church  and 
the  World  Methodist  Council.  1977-1981  (Third  Phase) 


Meetings:  Bad  Soden,  Germany  1977;  Rome,  Italy  1979; 

Epworth-By-The-Sea , USA  1979;  Rome,  Italy  1980 

Themes:  Holy  Spirit,  Christian  experience  and  authority, 

Christian  moral  decisions,  marriage 

Report:  RepoEt-Qf  the  Joint  Commission  between  the. ..Roman 

Catholic  Church  ana  the  World  Methodist,  Cogncjl 

(Third Series.  1977-1981)  ("Honolulu  Report"), 

in:  Information  Service  46  (1981),  84-90  and 

French  ed.  87-100;  J.  Hale,  ed.  , Proceedings  of 
the  Fourteenth  World  Methodist  Congress,  Honolulu, 
Hawai,  July  1981,  Lake  Junaluska  (WMC)  1982, 
264-277 
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The  Denver,  Dublin  and  Honolulu  Reports  were  also 
published  in:  Growth  in  Agreement,  308-339, 

340-366,  367-387?  Dokumente  wachsender  Ueberein- 

stimmung,  388-422,  423-454,  455-475;  Enchiridion 

oecumenicum,  901-1021 

xx. 4.  Joint  Commission  between  the  Homan  Catholic  Church  and 
the  World  Methodist  Council.  1982-1986  (Fourth  Phase) 

Meetings:  Reuti,  Switzerland  1982?  Milan,  Italy  1983?  Lake 

Junaluska,  USA  1984?  Venice,  Italy  1985 

Themes:  The  nature  of  the  church,  church  and  sacraments, 

structures  of  ministry,  the  petrine  ministry, 
called  to  unity  and  ways  of  being  one  church 

Report : Towards  a . statement  on, the  church;  fiepopt  of  the 

Joint  Commission  between  the  Roman  Catholic  Church 

apd  tfre  World  Methodist  Council  i..  1982-1986,£._.Jougtk 

Series  ("Nairobi  Report"),  Lake  Junaluksa  (WMC) 
1986.  Also  in:  Information  Service  62  (1986), 

206-216;  One  in  Christ  22  (1986),  241-259? 
Documentation  Catholique  70  (1988),  356-365 

xx. 5.  Joint.  .comiBiss jon  between  the  Roman  . gatho.u<?  Church 

and tho World Methodist  council, 1988^1991  (Fifth 

Phase) 


Meetings:  Lisbon,  Portugal  1988;  Venice,  Italy  1989?  Lake 

Junaluska,  USA  1990;  Paris,  France  1991 

Themes:  Apostolic  tradition:  its  teaching,  transmission 

and  reception;  ministry  and  ministries  serving 
within  the  apostolic  tradition 

Report:  Apostolic  Tradition.  Report o£ the Joint 

Commission  Between  the  Roman  Catholic  Church  ^and 

the World Methodist Councils 1986-1221,  Lake 

Junaluksa  (WMC)  1991 


XXI . OLD  CATHOLIC-ORTHODOX 

Dialogue  under  the  auspices  of  the  Old  Catholic 
Bishops'  Conference  and  the  Eastern  Orthodox  churches 

XXI. 1.  Joint  (Mixed)  Orthodox-Old  Catholic  Theological 

CQmmjsslpn«  1975-j9g? 

Meetings:  Chambesy,  Switzerland  1975;  Chambesy,  Switzerland 

1977;  Bonn,  Germany  1979;  Zagorsk,  USSR  1981; 
Chambesy,  Switzerland  1983;  Amersfoort,  Nether- 
lands 1985;  Kavalla,  Greece  1987 
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Themes  : 


Reports: 


Doctrine  of  God,  Christology,  the  Mother  of  God, 
the  Church  and  its  nature,  marks  and  unity, 
authority,  infallibility.  Scripture  and  Tradition, 
tion,  Councils,  apostolic  succession;  priesthood, 
sacraments 

(1)  Gotteslehre.  Geme insame  Erklarung,  Chambdsy 
1975,  in:  Internationale  Kirchliche  Zeitschrift 
66  (1976),  23-29;  Dokumente  wachsender  Ueberein- 
stimmung,  24-30 

Doctrine  of  God.  Agreed  Statement,  Chamb6sy  1975, 
in:  Episkepsis  132  (1975),  14-17  (Greek,  French); 
Journal  of  the  Moscow  Patriarchate  1976,  48-53; 
Growth  in  Agreement,  391-396 

(2)  Christoloaie.  Gemeinsame  Erklarung,  Chamb6sy 
1975  und  1977,  in:  Internationale  Kirchliche  Zeit- 
schrift 66  (1976),  29-33  und  68  (1978),  41-43; 
Dokumente  wachsender  Uebereinstimmung,  30-36 

Christology.  Agreed  Statement,  Chamb6sy  1975  and 
1977,  in:  Episkepsis  132  (1975),  14-17  and  173 
(1977),  10-15  (Greek,  French);  Journal  of  the 
Moscow  Patriarchate  1978,  3,  58-62;  Growth  in 
Agreement,  396-401 

(3)  Ekklesioloaie.  Gemeinsame  Erklarung,  Chamb6sy 
1977,  Bonn  1979  und  Zagorsk  1981,  in:  Interna- 
tionale Kirchliche  Zeitschrift  68  (1978),  43-47; 
69  (1979),  256-260;  72  (1982),  73-81;  Dokumente 
wachsender  Uebereinstimmung,  37-53 

Ecclesioloav.  Agreed  Statement,  Chambdsy  1977, 
Bonn  1979  and  Zagorsk  1981,  in:  Episkepsis  215 
(1979),  12-15  and  259  (1981),  10-16  (Greek 
French) ; Journal  of  the  Moscow  Patriarchate  1980, 
4,  46-48,  and  1982,  4,  45-50;  Growth  in  Agreement, 
401-419.  The  statements  are  also  published  in: 
Di&logo  Ecum6nico  20  (1985),  93-124;  Enchiridion 
oecumenicum,  1213-1254 

(4)  P.Qswsnt? of tiie concluding Qrthodox-Qid 

Catholic  Theological  Dialogue.  12-19  October  1987, 
Kavalla,  in:  Journal  of  the  Moscow  Patriarchate 
1988,  8,  69-74;  Episkepsis  394  (1988),  5-14 
(Greek,  French) ; Una  Sancta  42  (1987)  , 334-339 
(German) 

Von  Arx,  Urs  (Krsg.),  Koingnia  auf  altKirchUgkgE 
Basis.  Deutsche  Gesamtausgabe  der  gemeinsamen  Tex- 
te  des  orthodox-altkatholischen  Dialogs  1975-1987 
(together  with  English  and  French  translations) , 
Internationale  Kirchliche  Zeitschrift,  Beiheft  4, 
Bern  1989 
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XXII.  ORTHODOX-ORIENTAL  ORTHODOX 

Dialogue  under  the  auspices  of  the  (Eastern)  Orthodox 
and  Oriental  Orthodox  churches 

Non-official  consultations, sponsored  by  the  Faith  and 
Order  Commission  of  the  WCC,  took  place  at  Aarhus, 
Denmark  1964?  Bristol,  England  1967;  Geneva,  Switzer- 
land 1970;  Addis  Ababa,  Ethiopia  1971;  cf.  Puglisi/ 
Voicu,  200-202;  Ehrenstrom/Gassmann,  46-47.  Reports 
and  papers  were  published  in:  Greek  Orthodox  Theo- 
logical Review  X.2  (1964-1965),  XIII. 2 (1968)  and  XVI 

(1971).  Reports  and  a selection  of  papers  are  also 
published  in:  Does  Chalcedon  Divide  or  Unite?  Towards 
Convergence  in  Orthodox  Christoloav.  ed.  by  Paulos 
Gregorios,  William  H,  Lazareth,  Nikos  Nissiotis, 
Geneva  (WCC),  1981.  Reports  also  in:  Enchiridion 
oecumenicum,  1187-1208. 

XXII. 1.  Joint, Commission  of  the  Theological  Dialogue  between 
the  Orthodox  Church  and-  the  Oriental  .Orthodox 

Churches,  1985-1290 

Meetings:  Chamb6sy,  Switzerland  1985?  Anba  Bishoy,  Egypt 

1989;  Chambesy,  Switzerland  1990 

Themes:  Christology,  recommendations  to  the  churches 

Reports:  Statement on  Christology.  in:  Episkepsis  422 

(1989),  5-15  (Greek,  French);  The  Greek  Orthodox 

Theological  Review  34  (1989),  393-397?  Ecumenical 

Trends  19  (1990),  43-47?  Regno  documenti  34  (1989) 
627-628?  St.  Vladimir's  Theological  Quarterly  34 
(1990),  78-83?  Istina  34  (1990),  225-230? 

Second  Agreed  Statement  and  Recommendations  on 

the  Theological  Dialogue  Between  the  Orthodox 

Churches  and  the  Oriental  Orthodox  Churches,  in: 
Episkepsis  446  (1990),  17-22  (Greek,  French); 

Journal  of  the  Moscow  Patriarchate  1991,  7,  52-55 


XXIII.  ORTHODOX-REFORMED 

Dialogue  under  the  auspices  of  the  Eastern  Orthodox 
and  the  World  Alliance  of  Reformed  Churches 

XXIII. 1.  Official  Dialogue  between  the  Orthodox  Churclr_and 
the  World  Alliance  of  Reformed  Churches,  1986  - 

Meetings:  Chambesy,  Switzerland  1986?  Leuenberg,  Switzer- 

land 1988;  Minsk,  USSR  1990?  Kappel,  Switzerland 
1992 


Themes 


Trinity,  Holy  Spirit,  Incarnation 
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Report:  Toward  a Theological  Consensus  on  the  Doctrine  of 

the  Holy  Trinity.  1990  (not  yet  published) 


XXIV.  ORTHODOX-ROMAN  CATHOLIC 

Dialogue  under  the  auspices  of  the  Eastern  Orthodox 
Churches  and  the  Secretariat  (since  1989:  Pontifical 
Council)  for  Promoting  Christian  Unity  of  the  Roman 
Catholic  Church 

XXIV. 1.  Joint  International  Commission  for  .Theological 

Dialogue  . between.  til§  Roman  Catholic  Church  and  the 

OrthQdos. Churchx-1980  - 

Meetings:  Patmos,  Rhodes/Greece  1980;  Munich,  Germany  1982; 

Chania,  Crete/Greece  1984;  Bari,  Italy  1986;  Bari, 
Italy  1987;  New-Valamo,  Finland  1988;  Freising, 
Germany  1990 

Themes:  Trinity,  church,  unity  of  the  church,  sacraments, 

ministry  and  apostolic  succession,  Catholic 
Churches  of  the  Byzantine  Rite 

Reports:  (1)  The  Mvsterv  of  the  Church  and  of  the 

Egcharjst  in  the  Light  of  thejiystery  pf  the  HQlY 

Trinity  (1982),  in:  Information  Service  49  (1982), 
107-112  and  French  ed.  115-120;  Episkepsis  277 
(1982),  11-18  (Greek,  French);  Una  Sancta  37 

(1982),  334-340  (German);  One  in  Christ  19  (1983), 
188-197;  Ir6nikon  55  (1982),  350-362;  St.  Vladi- 
mir's Theological  Quarterly  26  (1982),  251-258; 

DiAlogo  Ecum^nico  19  (1984),  95-107;  Studi  Ecume- 

nici  1 (1983),  118-128;  Enchiridion  oecumenicum, 

1028-1039 

(2)  Faith,  Sasrainentg  and  the  unity  pf  the  chursh 

(1987),  in:  Information  Service  64  (1987),  82-87 

and  French  ed.  86-91;  Episkepsis  390  (1987),  5-15 
(Greek,  French);  Origins  17  (1987-88),  743-749; 

Documentation  Catholique  70  (1988)  122-126;  Regno 

32  (1987),  537-540;  Una  Sancta  42  (1987),  262-270 

(German);  Di£logo  Ecum6nico  23  (1988),  283-294 

(3)  The Sacrament  of  Order in tile Sacramental 

Structure of  the  Church. with a Particular 


Reference 

to 

the 

ImDortance  of 

the 

Apostolic 

Succession 

..  lor 

...  the 

Sanctjficatjon 

and 

the  . Unity 

of  the  People  of  God  (1988),  in:  Information 
Service  68  (1988),  173-178  and  French  ed.  194-199; 
Episkepsis  404  (1988),  9-18  (Greek,  French);  One 
in  Christ  24  (1988),  367-377;  Irenikon  61  (1988), 
347-359;  Proche-Orient  Chr6tien  38  (1988), 
297-307;  Ostkirchliche  Studien  37  (1988)  328-338; 
Dialogo  Ecum^nico  24  (1989),  191-202;  Studi  ecume- 
nici  6 (1988) , 380-392 
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(4)  Joint  text  with  reflections  and  proposals  for 
further  study  on  the  relation  between  Catholic 
Churches  of  the  Byzantine  Rite  and  the  Orthodox 
Churches  (1990),  in:  Episkepsis  443  (1990),  11-13 
(Greek,  French);  Information  Service  73  (1990), 
52-53  and  French  ed.  54-55?  Documentation  Catho- 
lique  72  (1990),  826-827;  Regno  attualita  35 
(1990),  468-469 


XXV.  ORIENTAL  ORTHODOX-ROMAN  CATHOLIC 

Between  1971  and  1978  and  in  1988  five  non-official 
consultations  between  theologians  of  the  Oriental 
Orthodox  Churches  and  the  Roman  Catholic  Church  took 
place  at  Vienna,  Austria  (cf . Puglisi/Voicu  232-233) . 
Official  dialogues  are  sponsored  by  the  Coptic 
Orthodox  Church,  the  Malankara  Orthodox  Syrian  Church 
of  India,  the  Malankara  Jacobite  Syrian  Orthodox 
Church  of  India  and  the  Secretariat  (since  1989: 
Pontifical  Council)  for  Promoting  Christian  Unity  of 
the  Roman  Catholic  Church. 

XXV. 1.  International  Joint  Commission  between  the  Catholic 
Church  and  the  Coptic  Orthodox  Church 

First  Phase:  1974-1979 

Meetings:  Cairo,  Egypt  1974?  Cairo,  Egypt  1975;  Vienna, 

Austria  1976?  Cairo,  Egypt  1978 

Themes:  Christology,  Councils,  sacraments,  unity  of  the 

church,  pastoral  problems,  mutual  relations 

Second  phase:  1988  - 

Meetings:  Amba  Bishoy,  Egypt  1988;  Amba  Bishoy,  Egypt  1990; 

Amba  Bishoy,  Egypt  1991 

Themes:  Trinitarian  theology,  christology,  procession  of 

the  Holy  Spirit 

Reports:  (1)  Joint  Report  with  Statement  on  Christology 

(1974) 

(2)  Common  Report  (1975) 

(3)  Common  Report  (1976) 

(4)  Common  Report  with  Christological  Declaration 

(1978) 

(5)  Principles  for  Guiding  the  Search  for  Unity 
between  the  Catholic  Church  and  the  Coptic 
Orthodox  Church  (1979) 
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(6)  Brief  Formula  on  Christology  (1988) 

These  reports  and  statements  are  published  in  a 
special  number  of  Information  Service  76  (1991)  I. 

Individual  statements  are  also  published  in: 
Documentation  Catholique  57  (1975),  78-80  and 

Enchiridion  oecumenicum,  1055-1063  (1974  Statement)?- 

Istina  34  (1990),  215-221  and  Ir6nikon  61  (1988), 

243-252  ("Brief  Formula"  of  1988) 

XXV.  2.  Joint  Commission  between,  the.  BQinan  Catholic  Cfrugch  .and 
the  Malankara  Orthodox  Syrian  Church 

Meetings:  Kottayam,  India  1989?  Kottayam,  India  1990; 

Bombay,  India  1991 

Themes:  Christology,  marriage,  eucharistic  communion, 

cooperation 

Report:  Statement  of  the  Joint  Commission  on  Christology, 

in:  Information  Service  73  (1990),  and  French  ed. 
40?  Catholic  International  1 (1990),  41.  Interim 
reports  on  Marriage  and  on  Ecclesial  Eucharistic 
Communion,  in:  Information  Service  77  (1991), 

104-106 

XXV. 3.  Joint  Commission  between  the  Roman  Catholic  Church  and 
the  Malapkara  Jacobite  Syrian  Orthodox  ghupcfr  of  India 

Meetings:  Manganam,  India  1990  (preparatory  meeting) ? 

Kottayam,  India,  1991 

Themes:  Pastoral  problems,  inter-marraige,  historical 

background  of  the  division 


XXVI . PENTECOSTAL-ROMAN  CATHOLIC 

Dialogue  between  the  Secretariat  (since  1989:  Ponti- 
fical Council)  for  Promoting  Christian  Unity  of  the 
Roman  Catholic  Church  and  leaders  of  Pentecostal 
Churches  and  participants  in  the  charismatic  movement 
within  Protestant  and  Anglican  Churches 

First  Phase:  1972-1976 

Meetings:  Rome,  Italy  1970  and  1971  (preparatory  meetings) ? 

Zurich,  Switzerland  1972;  Rome,  Italy  1973; 
Craheim,  Germany  1973?  Venice,  Italy  1975?  Rome, 
Italy  1976 

Baptism,  baptism  in  the  Holy  Spirit,  Holy  Spirit 
and  Christian  initiation,  worship  and  the  gifts 
of  the  Spirit,  discernment  of  spirits 


Themes : 
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Report:  Final  Report  (1976) ; in:  Information  Service  32 

(1976),  31-37  and  French  ed.  34-40;  One  in  Christ 
12  (1976),  309-318;  Documentation  Catholique  58 

(1976),  983-987;  Growth  in  Agreement,  421-431; 

Dokumente  wachsender  Uebereinstimmung,  476-486; 
Enchiridion  oecumenicum,  1075-1089 

Second  phase:  1977-1982 

Dialogue  between  the  Secretariat  for  Promoting 
Christian  Unity  of  the  Roman  Catholic  Church  and  some 
classical  Pentecostal  churches 

Meetings:  Rome,  Italy  1977;  Rome,  Italy  1979;  Venice,  Italy 

1980;  Vienna,  Austria  1981;  Collegeville,  USA  1982 

Themes:  Speaking  in  tongues,  scripture  and  tradition, 

ministry  of  healing,  Mary,  ministry 

Report:  Final  Report  (1982),  in:  Information  Service  55 

(1984),  72-80  and  French  ed.  78-88;  Documentation 
Catholique  67  (1985),  1037-1045 

Third  Phase:  1985-1989 

Dialogue  between  the  Secretariat  (since  1989:  Ponti- 
fical Council)  for  Promoting  Christian  Unity  of  the 
Roman  Catholic  Church  and  some  classical  Pentecostal 
churches 

Meetings:  Riano,  Italy  1985;  Sierra  Madre,  USA  1986; 

Venice,  Italy  1987;  Emmetten,  Switzerland  1988; 
Rome,  Italy  1989 

Themes:  Koinonia  in  relation  to:  the  word  of  God,  the 

Holy  Spirit,  baptism,  the  life  of  the  church,  the 
communion  of  saints 

Report:  Perspectives  on  Koinonia:  The  Report  from  the 

Third  Quinquennium  of  the  Dialogue  between  the 
Pontifical  Council  for  Promoting  Christian  Unity 
and  some  Classical  Pentecostal  Churches  and 
Leaders  1985-1989,  in:  Information  Service  75 
(1990),  179-191  and  French  ed.  182-194 


Fourth  pbflse:  1990  - 

Meetings:  Emmetten,  Switzerland  1990;  Venice,  Italy  1991 


Theme : 


Evangelization 
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XXVII.  REFORMED-ROMAN  CATHOLIC 

Dialogue  sponsored  by  the  World  Alliance  of  Reformed 
Churches  and  the  Secretariat  (since  1989:  Pontifical 
Council)  for  Promoting  Christian  Unity  of  the  Roman 
Catholic  Church 

XXVII. 1.  Roman  Catholic-Reformed  Joint  Study  Commission 
First  phase:  1970-1977 

Meetings:  Geneva,  Switzerland  1968;  Vogelenzang,  Nether- 

lands 1969  (preparatory  meetings) ? Rome,  Italy 
1970;  Cartigny,  Switzerland  1971;  Bievres,  France 
1972;  Woudschoten-Zeist , Netherlands  1974;  Rome, 
Italy  1975;  Rome,  Italy  1977 

Themes:  Christ  and  the  church,  teaching  authority  of  the 

church,  presence  of  Christ  in  the  world, 
eucharist,  ministry 

Report:  Th^ Eresence gf Christ in Church and Would. 

Dialogue  between  the  World  Alliance  of  Reformed 
Churches  and  the  Secretariat  for  Promoting 
Christian  Unity,  1970-1977,  Geneva/Rome  (WARC/ 
SPCU)  1977.  Parallel  German  edition:  Die  Geaen- 
wart  Christ  in  Kirche  und  Welt.  Also  in  Dokumente 
wachsender  Uebereinstimmung,  487-517.  Also 
published  in:  Information  Service  35  (1977), 

18-34  and  French  ed.  19-36;  One  in  Christ  14 
(1978),  340-375;  Growth  in  Agreement,  433-463; 

Documentation  Catholique  60  (1978),  206-223;  La 

Bresensa  dj  Cristo  nejla  Chiesa  g nel  KQ.njflg,  G. 

Cereti  e G.  Scuderi,  eds.,  Torino  (LDC-Claudiana) 
1977;  Enchiridion  oecumenicum  1093-1139;  Di&logo 
Ecum^nico  14  (1979),  348-385 


Second  phase:  1984-1990 

Meetings:  Rome,  Italy  1984;  Kappel,  Switzerland  1985; 

Venice,  Italy  1986;  Cartigny,  Switzerland  1987; 
Ariccia,  Italy  1988;  (sub-committees:  Geneva, 
Switzerland  1989  and  1990) 

Themes:  Reconciliation  of  memories,  common  confession  of 

faith,  justification,  nature  and  calling  of  the 
church,  common  witness,  the  unity  we  seek 

Report:  Toward? a coj^agn Understanding of thn Church , 

Reformed-Roman  Catholic  International  Dialogue, 
Second  Phase  (1984-1990),  Geneva  (WARC)  1991. 
Also  in:  Information  Service  74  (1990),  91-118 
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XXVIII.  PLANNED  OR  PROPOSED  DIALOGUES 

In  several  cases  Christian  World  Communions  have  made 
arrangements  for  the  follow-up  of  dialogues  which  they  have 
concluded.  This  is  done  either  in  the  form  of  small 
continuation  committees  or  ad  hoc  meetings  or  consultations. 

A number  of  Communions  have  proposed  or  decided  to  undertake 
new  dialogues  and  are  now  in  process  of  preparing  them. 
Among  such  dialogues  are: 

Anglican-Baptist  (1992) 

Anglican-Methodist  (1992) 

Baptist-Eastern  Orthodox 

Methodist-Eastern  Orthodox  (preparatory  meetings  with 
Ecumenical  Patriarchate) 


PART  II 


FIFTH  FORUM 
O N 

BILATERAL  CONVERSATIONS 


REPORT 


■ 
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FIFTH  FORUM  OH  BILATERAL  CONVERSATIONS 


EXPERIENCES  AND  INSIGHTS  OF  25  YEARS  OF  BILATERAL  DIALOGUES 
Report  of  Group  I,  Part  1 


1.  In  reflecting  upon  25  years  of  experience  of  bilateral 
dialogues,  the  group  identified  a series  of  methodological 
issues  which  deserve  further  consideration. 

2.  The  first  is  the  relationship  between  international  and 
national  or  local  dialogues.  Historically  there  has  often 
been  a reciprocal  relationship  between  the  two,  e.g.,  the 
Lutheran-Roman  Catholic  dialogue.  It  is  important  that 
there  should  continue  to  be  links  between  international  and 
national  dialogues,  since  this  broadens  the  sense  of 
involvement  and  assists  the  process  of  reception.  The  first 
Anglican-Roman  Catholic  International  Commission  (ARCIC  I)  , 
for  example,  drew  on  the  work  of  regional  groups.  Yet  an 
international  dialogue  can  often  challenge  the  partners  in  a 
way  which  would  not  be  possible  if  the  initiative  had  to  be 
taken  locally. 

3.  The  second  is  the  relationship  between  the  dialogue  team 
and  their  wider  constituencies.  Successful  dialogue  depends 
on  a group  of  people  developing  mutual  trust  as  they  work 
together:  often  participants  are  visibly  changed  by  this 
process.  Yet  such  changes  can  often  make  the  participants 
seem  distant  from  the  actual  communities  they  represent. 
This  reinforces  the  need  for  constant  communication  between 
the  international  and  national  or  local  levels. 

4.  The  third  is  the  related  question  of  the  composition  of 
dialogue  teams.  In  the  last  ten  or  fifteen  years  there  has 
been  an  increase  in  the  number  of  women  representatives  and 
representatives  from  Africa,  Asia  and  Latin  America  in 
ecumenical  dialogues.  Yet  there  can  sometimes  be  a tension 
between  choosing  persons  whose  education  and  experience  best 
equips  them  to  discuss  the  issues  involved  and  those  who 
represent  the  breadth  of  a particular  communion's  life.  This 
is  accentuated  by  the  predominance  in  ecumenical  dialogues 
of  issues  arising  out  of  European  and  North  American  church 
history.  Often  also  budgetary  considerations  will  restrict 
the  composition  of  dialogue  teams,  e.g.,  the  small  number  of 
people  from  Australia  and  New  Zealand  in  the  dialogues  as  a 
whole. 

5.  The  fourth  is  the  question  of  language.  A number  of 
dialogues  work  in  at  least  two  languages  - some  dialogues 
for  good  reasons  find  it  acceptable  to  work  in  one  language 
to  make  exchange  easier  and  to  avoid  the  expense  of 
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simultaneous  translation,  and  the  complication  of  producing 
multi-lingual  documents  in  a form  which  catches  the  nuances 
and  subtleties  of  a statement  in  more  than  one  language. 
Yet  the  suggestion  that  a dialogue  which  does  not  need 
simultaneous  translation  is  not  truly  international  is  not 
entirely  facetious;  and  it  implies  that  more  thought  should 
be  given  to  this  aspect  of  bilateral  dialogues  than  has  been 
done  hitherto. 

6.  The  fifth  issue  is  the  relationship  between  the  bilateral 
dialogues  themselves  and  the  multilateral  work  of  the  WCC 
Faith  and  Order  Commission.  It  is  increasingly  common  for 
dialogues  to  draw  upon  and  refer  to  the  work  done  in  other 
bilateral  dialogues  and  in  multilateral  study  projects. 
This  is  a welcome  development  and  reinforces  the  need  for 
ecumenical  dialogues  to  be  kept  aware  of  one  another's  work 
through  occasions  such  as  this  Forum  and  the  publication  of 
dialogue  reports. 

7.  The  sixth  issue  is  the  relationship  between  doctrinal  and 
pastoral  or  ethical  issues.  The  resolution  of  problems  in 
one  area  will  have  implications  for  the  other.  The  tendency 
to  separate  these  issues  should  be  avoided.  One  reason  why 
international  dialogues  can  sometimes  seem  remote  is  that 
often  the  divisions  between  the  partner  churches  in  a parti- 
cular place  may  be  felt  more  acutely,  e.g.  over  matters  such 
as  mixed  marriages,  than  the  doctrine  of  eucharistic  sacri- 
fice. However,  several  dialogues  have  included  pastoral 
questions  of  mutual  concern;  and  it  was  suggested  that  every 
international  dialogue  might  consider  how  such  matters  might 
be  handled  parallel  to  its  theological  work. 

8.  Finally,  there  are  differences  of  view  within  and  across 
as  well  as  between  the  communions  in  dialogue,  which  can  be 
an  obstacle  to  progress  but  cannot  easily  be  articulated  as 
topics  for  dialogue.  Very  conservative  attitudes  to  scrip- 
ture and  doctrine,  or  controversial  ethical  stances  on 
contraception  and  abortion,  or  attitudes  of  indifference  to 
classical  Christian  creeds  might  be  cited  as  examples. 
Whilst  ecumenical  dialogues  cannot  and  should  not  claim  to 
be  competent  to  consider  all  church  dividing  issues,  their 
members  need  to  be  aware  of  such  problems  and  ensure  that 
their  statements  reflect  this  awareness. 

9.  The  group  went  on  to  consider  what  questions  and  con- 
clusions have  emerged  from  the  experience  of  bilateral 
dialogues. 

10.  The  group  believes  that  some  of  the  best  theology  today 
is  being  done  ecumenically.  Yet  there  is  a certain  tension 
between  such  ecumenical  theology  and  critical  academic  theo- 
logy, especially  in  relation  to  the  use  of  scripture  or  con- 
fessional statements.  There  can  also  be  a tension  between 
ecumenical  dialogues  and  contextual  theology,  though  the 
Reformed-Roman  Catholic  dialogue,  for  example,  deliberately 
took  a series  of  case  studies  in  order  to  consider  the  rela- 
tionship of  the  two  partners  in  different  places. 
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11.  One  important  feature  of  many  agreed  statements  is 
their  potentially  rich  catechetical  value.  As  ecumenical 
statements  they  usually  avoid  an  aggressive  or  defensive 
explanation  of  the  issues  involved  and  they  are  often  use- 
fully succinct.  Similar  statements  from  within  a single 
communion  often  present  the  perspectives  of  only  that  one 
communion.  An  ecumenical  statement  properly  used,  within  a 
catechetical  programme,  may  help  to  open  up  new  ecumenical 
perspectives  and  show  the  common  perceptions  of  the  faith 
that  are  being  re-discovered  through  dialogue. 

12.  It  was  generally  recognized  that  a more  eirenic  approach 
to  controversial  issues  is  now  more  likely  to  be  found. 
Ecumenical  dialogues  have  created  a greater  sense  of  mutual 
respect  and  trust.  Mutual  condemnations  are  now  less  common 
and  mutual  condemnations  pronounced  centuries  ago,  are  now 
being  studied  to  see  if  they  still  apply  today. 

13.  The  group  considered  whether  the  churches  have  reached 
a point  where  they  need  to  consider  more  deliberately  the 
implications  of  any  important  action  they  might  take 
unilaterally  for  growth  into  unity  with  other  churches. 
Some,  however,  felt  that  it  is  important  for  churches  in 
particular  situations  to  have  the  freedom  to  follow  what 
they  believe  to  be  the  leading  of  the  Holy  Spirit. 

14.  This  raised  the  whole  question  of  the  way  in  which  the 
church  relates  to  the  wider  world  and  its  thought  patterns. 
For  some  this  issue  is  focussed  particularly  in  the  relation 
of  the  church  to  such  matters  as  post-Kantian  philosophy, 
post-Marxist  understanding  of  society  and  economics,  post- 
Freudian  psychology,  etc.  But  the  church  has  always  been 
committed  by  its  incarnational  theology  to  express  the 
gospel  in  terms  comprehensible  to  the  surrounding  culture. 
It  is  important  that  the  ecumenical  dialogues  find  ways  of 
addressing  this  issue  as  they  handle  the  particular 
theological  problems  under  discussion. 


THE  ECUMENICAL  SIGNIFICANCE  OF  BILATERAL  DIALOGUES 

Report  of  Group  I,  Part  2 


A.  Bilateral  and  Multilateral  Dialogues 

1.  The  discussion  proceeded  by  way  of  a comparison  between 
bilateral  and  multilateral  dialogues.  Some  people  take  the 
view  that  only  bilaterals  are  really  important:  they  argue 
that  multilaterals  tend  to  be  rather  academic  and 
superficial?  more  prone  to  compromise.  What  is  certainly 
the  case  is  that  in  bilaterals  particpants  cannot  avoid 
facing  up  to  the  implications  of  the  discussion  for  their 
own  church.  It  was  asked  whether  the  bilaterals  have  drawn 
on  Baptism,  Eucharist  and  Ministry  (BEM) . BEM  can  serve 
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as  a test  or  yardstick  of  what  it  may  be  possible  for  a 
church  to  say  in  a bilateral  dialogue.  In  the  Disciples- 
Roman  Catholic  dialogue  the  Disciples'  responses  to  BEM  have 
served  as  an  indicator  of  how  Disciples  should  proceed.  The 
responses  have,  therefore,  been  useful.  The  use  of  BEM  in 
the  bilaterals  however,  has  been  rather  limited.  (Concerning 
the  relationship  between  BEM  and  the  bilaterals  cf.  also  the 
Report  of  the  Fourth  Forum  on  Bilateral  Conversations.)  It 
was  suggested  that  the  reports  of  bilaterals  be  sent  to 
Faith  and  Order  as  resource  material  for  the  multilateral 
dialogues.  A difficulty  was  perceived  about  multilaterals 
drawing  on  bilaterals.  It  might  give  the  impression  that  the 
multilateral  dialogue  favoured  a particular  bilateral 
dialogue.  But  this  was  contested:  an  ecumenical  report  must 
be  evaluated  on  its  own  terras. 

2.  Bilaterals  have  a different  purpose  from  multilaterals. 
They  often  address  a historical  divide  between  two  churches 
that  needs  reconciliation.  But  there  is  a particular 
interest  about  dialogues  between  partners  that  have  never 
had  a historical  breach  (e.g.  the  Catholic-Methodist 
dialogue)  . Here  the  participants  may  be  able  to  take  a 
broader  view,  be  less  defensive,  and  more  appreciative  of 
the  position  of  their  dialogue  partners.  Both  kinds  of 
bilaterals  as  well  as  the  multilaterals  are  necessary 
because  the  ecumenical  enterprise  is  a global  one  - even 
though  one  church  may  relate  more  easily  to  some  churches 
than  to  others.  All  dialogues  interconnect.  Some  issues 
can  be  dealt  with  more  easily  in  multilaterals.  For  example 
it  may  be  easier  for  a non-episcopal  church  to  enter  into  a 
discussion  of  episcopacy  in  multilaterals  involving  other 
non-episcopal  churches  than  in  a bilateral  conversation  with 
an  episcopal  church. 

3 . Another  question  is  the  relationship  between  the 
involvement  of  theologians  and  churches  in  ecumenical 
dialogues.  Individual  participants  may  feel  very  free  in 
the  dialogue.  But  the  responses  to  BEM  showed  that  once  the 
churches  begin  to  assess  the  dialogue  a confessional  self- 
consciousness  surfaced  that  was  not  in  the  dialogue  itself. 
This  problem  needs  to  be  addressed  if  real  progress  is  to  be 
made.  Dialogue  involves  giving  and  receiving  the  treasures 
in  different  traditions;  becoming  more  aware  of  things  in 
one's  own  tradition  that  have  become  obscured  and  are  more 
fully  highlighted  in  another  tradition. 

B.  Mpects  of  Reception 

4.  What  is  reception?  On  what  levels  does  it  take  place? 
Who  does  the  receiving?  Reference  was  made  to  Newman's  idea 
that  the  ultimate  test  of  doctrine  is  whether  it  is  taken  up 
and  lived  out  in  the  life  of  the  church.  His  concern  was 
with  conciliar  or  papal  definitions  being  received  within  a 
communion.  Are  we  talking  about  the  same  process  in 
relation  to  documents  designed  to  heal  breaches  between 
communions?  Reference  was  made  to  the  Leuenberg  Agreement 
which,  though  it  was  formally  received  by  the  churches 
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involved  did  not  have  a deeper  impact  on  the  life  of  these 
churches  which  had  already  practised  mutual  eucharistic 
hospitality  for  decades.  But  reception  can  take  place  more 
widely  than  in  the  context  of  those  for  whom  the  agreements 
are  principally  intended.  Leuenberg  had  an  effect  on  the 
United  Reformed  Church  in  the  United  Kingdom  enabling  it  to 
receive  the  ministries  of  pastors  from  Europe.  Similarly  in 
the  United  States,  conversations  between  Presyterians  and 
Lutherans  "took  place  on  the  background  of  de  facto  church 
fellowship  on  several  levels"  (Lutheran-Reformed,  Toward 
Church  Fellowship,  43)  though  these  churches  are  not 
officially  "in  communion".  This  leads  to  questions  about 
the  whole  prospect  and  process  of  reception.  It  clearly 
happens  that  churches  which  are  quite  ready  to  be  in 
communion  will  want,  nonetheless,  to  maintain  their  own 
confessional  identity.  This  raised  the  question:  on  whose 
behalf  do  we  engage  in  dialogue?  Many  people  see  no  need 
for  it:  they  may  be  convinced  that  their  own  church  is  the 
one  true  church  or  they  may  think  all  are  equally  the  church. 

5.  Reception  takes  place  at  many  levels.  Some  dialogues 
have  been  the  subject  of  prayer,  study  and  reflection  at 
local  level.  This  part  of  the  reception  process  is  vitally 
important  and  it  should  be  fostered.  Sometimes  the  process 
has  resulted  in  local  ecumenical  groups  feeling  ready  for 
communion  before  the  authorities  of  their  churches  have 
authorized  such  a step.  But  local  reception  is  crucial,  even 
though  ecumenical  reports  have  to  compete  with  much  other 
literature  for  the  attention  of  local  congregations.  This 
aspect  of  reception  raises  questions  like:  for  whom  do  we 
write  these  reports?  In  what  style  and  at  what  academic 
level  should  they  be  done?  Certainly,  the  preparation  of 
appropriate  study  material  is  vital.  Dialogue  reports  should 
also  be  sent  to  the  theological  institutions  of  the  churches 
involved  so  that  students  can  learn  from  them  about 
ecumenical  theological  developments  and  about  the  other 
churches  with  whom  their  own  church  is  in  dialogue. 

6.  Diversity  within  a church's  dialogue  team  can  be  enrich- 
ing and  can  reveal  the  possibility  of  diversity  within  unity 
of  faith.  It  can  also  help  with  the  process  of  discerning 
what  must  be  agreed  on  if  communion  of  faith  is  to  be 
reached  and  the  results  of  the  dialogues  are  to  be  received 
by  the  churches. 

7.  Discussion  moved  to  the  official  reception  of  dialogue 
reports  and  some  indications  were  given  about  this. 

(1)  When  the  Orthodox-Old  Catholic  dialogue  commission 
completed  its  mandate,  its  report  was  submitted  to  the 
appropriate  authorities  in  Utrecht  and  Constantinople  for 
transmission  to  the  churches.  At  that  point  the  dialogue 
was  considered  closed. 

(2)  Lutherans:  after  the  conclusion  of  the  Lutheran- 
Methodist  dialogue,  the  report  was  sent  to  the  Lutheran 
World  Federation  executive  which  "received"  it  and  sent  it 
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to  the  churches  for  study  and  "appropriate  action".  Some- 
times Lutherans  have  related  their  actions  also  to  interna- 
tional dialogues,  for  example  when  the  United  Evangelical 
Lutheran  Church  and  the  Methodist  Church  in  Germany  declared 
pulpit  and  altar  fellowship  between  Methodists  and  Lutherans. 
With  the  Roman  Catholics,  however,  the  Lutherans  have  been 
confronted  with  the  fact  that  they  have  no  mechanism  for 
making  a binding  commitment  internationally  on  the  basis  of 
a dialogue  agreement. 

(3)  Methodists:  all  their  dialogue  agreements  have  been 
received  and  accepted  by  the  World  Methodist  Council.  Only 
once,  in  the  case  of  a Roman  Catholic  dialogue  did  the 
Council  request  an  amendment  in  the  agreement  before  it  was 
accepted. 

(4)  Roman  Catholics:  Concerning  the  Roman  Catholic  response 
to  BEM,  the  process  was  as  follows.  The  Secretariat  for 
Promoting  Christian  Unity  (SPCU)  [now  the  Pontifical  Council 
for  Promoting  Christian  Unity]  requested  the  episcopal  con- 
ferences to  send  it  their  responses  and  reports  on  BEM. 
Their  responses  were  taken  into  account  by  SPCU  which  drew 
up  a draft  response.  In  cooperation  between  SPCU  and  the 
Congregation  for  the  Doctrine  of  the  Faith,  the  response  was 
brought  to  its  final  form.  A similar  process  is  under  way 
with  the  final  report  of  the  Anglican-Roman  Catholic  Inter- 
national Commission  (ARCIC) . 

(5)  The  Anglicans  sent  the  ARCIC  Final  Report  to  all  their 
provinces.  Their  synods  sent  in  their  evaluations  to  the 
Anglican  Consultative  Council.  These  were  largely  positive. 
It  is  to  be  noted,  therefore,  that  the  positive  evaluation 
of  the  Final  Report,  embodied  in  the  resolution  of  the 
Lambeth  Conference  1988,  was  based  on  a process  that  had 
involved  the  official  decision-making  bodies  of  the  Anglican 
Communion,  namely  the  provincial  synods. 

8.  Concerning  the  Anglican  process,  it  was  noted  that  the 
Anglicans  would  have  a problem  about  making  the  decision  to 
enter  as  the  entire  Anglican  Communion  into  communion  with 
the  Catholic  Church.  This  would  have  to  be  decided  and 
ratified  by  each  province  of  the  communion.  If  one  province 
agreed  to  proceed  and  another  did  not,  the  Roman  Catholic 
Church  would  have  a problem  about  how  to  handle  this.  It 
would  be  a novel  situation  requiring  appropriate  procedures. 

9.  Concerning  the  Roman  Catholic  response  to  ARCIC  I:  if 
positive,  how  would  such  a response  relate  to  the  work  of 
ARCIC  II?  Or  does  the  fact  that  ARCIC  II  exists  mean  that 
ARCIC  I is  not,  in  any  event,  a sufficient  basis  for 
restoring  communion?  In  reception  it  has  to  be  accepted 
that  each  communion  has  its  own  procedures:  they  are  not 
parallel . 

10.  An  excellent  example  of  the  coherence  among 
ecumenical  agreements  is  found  in  the  matter  of  christology. 
By  a variety  of  routes  and  with  the  use  of  some  common 
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texts,  various  Oriental  Orthodox  Churches  have  achieved 
common  formulations  with  several  other  churches  (Orthodox, 
Roman  Catholic,  Anglican) . 


ECCLESIOLOGIAL  PERSPECTIVES  IN  THE  BILATERAL  DIALOGUE: 
COHERENCE  OR  DIVERGENCE 

Report  of  Group  II 


I. 


1.  Each  bilateral  dialogue  is  different.  It  is  marked  by 
the  particular  history  of  the  partners,  the  experience  of 
communion  they  once  enjoyed,  the  issues  that  divide  them 
still,  their  different  methodological  presuppositions,  and 
in  some  cases  the  cause  of  the  break  between  them.  Some 
dialogues  are  at  the  stage  of  the  partners  getting  to  know 
one  another,  others  are  attempting  to  rethink  issues  that 
once  divided  them  in  such  a way  that  they  are  now  no  longer 
church-dividing  issues.  The  goals  of  the  particular 
dialogues  are  expressed  differently,  for  example,  "full 
communion"  (Anglican-Lutheran;  Anglican-Roman  Catholic) , 
"full  communion  in  faith,  mission  and  sacramental  life" 
(Methodist-Roman  Catholic) , "full  liturgical-canonical 
communion"  (Orthodox-Old  Catholic) , "restoration  of  full 
communion  between  these  two  churches"  (Orthodox-Roman 
Catholic) , "full  unity  and  communion"  (Orthodox-Oriental) , 
and  less  far-reaching:  "to  set  in  motion  a conversation  and 
encounter  which  would  encourage  Baptists  and  Reformed  in 
different  situations  to  take  in  hand  the  furtherance  and 
concrete  shaping  of  this  dialogue  with  regard  to  their  own 
particular  situation"  (Baptist-Reformed) , "outline  our 
present  view  of  former  condemnations,  support  ways  of 
overcoming  present  difficulties  and  recommend  ways  to 
improve  mutual  knowledge,  respect  and  cooperation  between 
our  churches"  (Baptist-Lutheran) , "to  develop  a climate  of 
mutual  understanding  in  matters  of  faith  and  practice,  to 
find  points  of  genuine  agreement  as  well  as  to  indicate 
areas  in  which  further  dialogue  is  required"  (Roman  Catholic- 
Pentecostals) . In  spite  of  these  differences,  almost  all  the 
bilateral  dialogues  in  the  last  ten  years  have  moved  towards 
work  on  ecclesiology . What  is  remarkable  is  the  degree  of 
convergence  in  the  way  they  speak  about  both  the  nature  and 
the  purpose  of  the  church. 

II.  Common  Orientations 

2.  It  is  striking  that  the  notion  of  koinonia  is  central  in 
the  understanding  of  the  nature  of  the  church  in  almost  all 
dialogues.  Underlying  the  New  Testament  descriptions  of  the 
church  such  as  "people  of  God",  "flock",  "temple",  "bride", 
"body  of  Christ"  is  the  notion  of  koinonia  This  is  the 
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reality  which  those  various  New  Testament  images  bring  to 
manifold  expression. 

3.  The  dialogues  acknowledge  the  Trinitarian  basis  of 

koinonia.  Koinonia  is  participation  in  the  life  of  God 
through  being  joined  to  Christ  by  the  power  of  the  Holy 
Spirit.  In  this  divine  life  Christians  are  made  one  with 
each  other.  Hence  the  notion  of  koinonia  holds  together 
both  the  divine  life-giving  source  of  the  church  and  the 
visible  gathering  of  God's  people.  "Because  God  so  loved  the 
world,  he  sent  his  son  and  the  Holy  Spirit  to  draw  us  into 
communion  with  himself.  This  sharing  in  God's  life,  which 
resulted  from  the  mission  of  the  Son  and  the  Holy  Spirit, 
found  expression  in  a visible  koinonia  of  Christ's  disciples, 
the  church"  (Methodist-Roman  Catholic,  Towards  a Statement 
on  the  Church,  Intr.).  Koinonia  is  the  fundamental 

understanding  of  the  church  emerging  from  the  bilateral 
dialogues. 

4.  The  church  as  the  Body  of  Christ  is  seen  (Anglican- 

Orthodox,  Dublin)  as  the  first-fruits  of  humanity  drawn  into 
the  divine  life.  Through  the  grace  it  receives  the  church 
bears  witness  to  the  hope  of  God's  reign  over  the  whole  of 

creation.  It  is  therefore  described  as  "sign",  "instrument" 

and  "foretaste"  of  the  kingdom  of  God  (Anglican-Reformed, 
God's  Reign  and  Our  Unity)  . In  so  far  as  the  church  is 

the  "foretaste"  of  the  kingdom,  the  place  of  God's  grace,  it 
is  seen  as  appropriate  to  talk  of  the  church  as  "mystery" 
(Orthodox-Roman  Catholic  and  Anglican-Orthodox) . In  so  far 
as  it  is  acknowledged  as  "sign"  and  "instrument"  of  the  king- 
dom, it  is  seen  in  some  dialogues  as  appropriate  to  talk  of 
the  church  as  "sacrament  of  God's  saving  work"  (Anglican- 
Roman  Catholic,  Salvation  and  the  Church, 29).  Furthermore, 
the  eschatological  dimension  of  the  church  as  koinonia  has 
helped  to  hold  together  two  different  approaches  to  ecclesio- 
logy  which  have  often  seemed  to  be  incompatible:  justifica- 
tion for  Lutherans  and  sacramentality  for  Roman  Catholics. 
In  the  Reformed-Roman  Catholic  dialogue  Towards  a Common 
Understanding  of  the  Church  "the  two  conceptions  (i.e.  of 
the  church  as)  , the  creation  of  the  Word  and  sacrament  of 
grace,  can  in  fact  be  seen  as  expressing  the  same  instru- 
mental reality  under  different  aspects,  as  complementary  to 
each  other  or  as  two  sides  of  the  same  coin.  They  can  also 
become  the  poles  of  a creative  tension  between  our  churches". 

5.  Almost  all  of  the  dialogues  emphasize  the  four  credal 
marks  of  the  church  - One,  Holy,  Catholic  and  Apostolic. 
Whereas  the  emphasis  upon  unity  of  the  church  was  in  the 
earlier  stage  of  the  dialogues  marked  by  an  emphasis  on  the 
need  for  synchronic  unity  - for  Christians  throughout  the 
world  to  be  united  here  and  now  - more  recently  the 
bilaterals  have  begun  to  emphasize  diachronic  unity,  a unity 
stretching  back  to  the  apostles  and  forward  to  the  fulfilment 
of  the  kingdom  of  God.  In  the  current  Methodist-Roman 
Catholic  study  on  the  Apostolic  Tradition,  "koinonia  in 
time"  is  a recurring  theme.  Belonging  to  the  same  order  of 
ideas  is  the  need  seen  in  the  1990  Reformed-Roman  Catholic 
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report  for  a "reconciliation  of  memories"  because  of  a pain- 
ful history  of  strife  and  suffering.  The  holding  together 
of  both  the  synchronic  and  diachronic  aspects  of  the 
churches'  unity  affects  the  understanding  of  the  various 
elements  of  ecclesial  unity.  The  faith,  the  sacraments,  the 
ministry  and  the  structural  expressions  of  koinonia  are  all 
seen  to  have  both  synchronic  and  diachronic  reference  (as 
indicated  in  the  following  paragraph) . 

6.  The  faith  that  binds  together  is  the  faith  once 
delivered  to  the  saints,  given  classical  expression  in  the 
ancient  creeds,  and  confessed  and  proclaimed  afresh  in  new 
historical  and  cultural  circumstances.  Baptism  is  often 
seen  in  the  dialogues  to  have  been  the  most  constant  link  of 
sacramental  unity  which  has  persisted  across  divisions 
through  time,  even  when  eucharistic  communioh  has  been 
broken.  But  it  is  precisely  in  eucharistic  communion  that 
the  faithful  receive  and  celebrate  their  communion  with  the 
saints  of  all  ages  and  their  sisters  and  brothers  in  all 
places.  With  regard  to  the  ministry  some  dialogues  see 
the  episcopal  ministry  as  symbolising  the  two  dimensions  of 
the  church's  unity  in  space  and  time:  "the  symbolic  position 
occupied  by  the  bishop  had  two  dimensions,  the  spatial  and 
temporal.  The  connections  between  the  local  and  universal, 
the  present  and  the  past,  are  both  aspects  of  the  one 
koinonia  or  communion"  (Anglican-Lutheran,  Niagara  Report, 
52;  cf.  Orthodox-Roman  Catholic,  Munich  II. 3) . The 
councils  of  the  ancient  church  are  outstanding  examples  of 
the  structural  bonds  of  the  church's  life  which  we  are 
seeking  to  restore.  The  "function  of  synodical  gatherings 
is  to  manifest  and  make  efficacious  the  life  of  the  church 
by  joint  episcopal  action.  Structures  are  to  maintain  the 
church  in  apostolic  faith  and  keep  it  true  to  apostolic 
mission  and  for  mutual  support"  (Anglican-Roman  Catholic, 
Final  Report,  Authority  1.19;  cf.  also  Orthodox-Roman 
Catholic,  Valamo  53;  Orthodox-Old  Catholic,  III. 6).  The 
Final  Report  of  ARCIC  points  to  the  place  of  the  faithful 
in  the  process  of  reception:  "This  process  is  often  gradual, 
as  the  decisions  came  to  be  seen  in  perspective  through  the 
Spirit's  continuing  guidance  of  the  whole  church"  (Anglican- 
Roman  Catholic,  Authority  1.16).  The  Anglican-Reformed 
Report  God's  Reign  and  Our  Unity  puts  it  thus:  "the 
ministry  must  have  a communal  character,  so  that  every  member 
is  enabled  to  exercise  the  gifts  which  the  Spirit  gives  and 
so  that  the  whole  community  is,  as  far  as  possible,  asso- 
ciated in  the  process  of  teaching  and  decision-making"  (92) . 
As  part  of  the  question  of  structures,  many  dialogues  are 
beginning  to  explore  the  question  of  the  Petrine  Office  as  a 
potential  for  focussing  and  symbolising  the  unity  and 
continuity  of  the  church  (Anglican-Roman  Catholic,  Final 
Report,  Authority  II;  Methodist-Roman  Catholic,  Towards  a 
Statement  on  the  Church,  24;  Lutheran-Roman  Catholic; 
Anglican-Orthodox,  Dublin  21  and  24).  The  Roman  Catholic- 
Orthodox  dialogue  stresses  that  it  is  in  the  eucharist  that 
the  diachronic  and  synchronic  dimension  of  the  churches' 
life  is  experienced. 
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" Permanence  through  history  and  mutual  recognition  are  parti- 
cularly brought  into  focus  in  the  eucharistic  synaxis  by  the 
mention  of  the  saints  in  the  Canon  and  of  the  heads  of  the 
churches  in  the  diptychs.  Thus  it  is  understood  why  these 
latter  are  signs  of  catholic  unity  in  eucharistic  communion, 
responsible,  each  on  its  own  level,  for  maintaining  that 
communion  in  the  universal  harmony  of  the  churches  and  their 
common  fidelity  to  the  apostolic  tradition"  (Orthodox-Roman 
Catholic,  Munich  1982,  III.  3.b.). 

7 . The  exploration  of  the  church  as  koinonia  has  led  to  an 
awareness  that  those  who  are  baptised  and  who  thus,  through 
the  power  of  the  Spirit,  are  joined  to  Christ,  already 
experience  a "certain  but  imperfect  communion".  This  phrase 
from  Vatican  II  is  echoed  in  several  dialogues  (Methodist- 
Roman  Catholic,  Re formed -Roman  Catholic,  Anglican-Roman 
Catholic) . There  is  also  in  the  current  discussion  of  the 
Anglican-Roman  Catholic  dialogue  the  development  of  the  idea 
that  there  are  different  and  inter-related  "levels"  of  commu- 
nion: mystical  communion,  baptismal  communion,  eucharistic 
communion,  canonical  communion.  This  same  notion  is  found 
in  other  forms  elsewhere. 

8.  Many  of  the  dialogues  emphasize  that  true  unity  will 
reflect  the  different  gifts  God  has  given  to  his  church  in 
many  nations,  languages,  cultures  and  traditions.  All  the 
diverse  gifts  and  graces  God  gives  to  his  people  should  find 
their  proper  place  in  unity.  "Unity  in  Christ  does  not  exist 
despite  and  in  opposition  to  diversity,  but  is  given  with 
and  in  diversity.  The  work  of  the  one  unifying  Spirit  of 
God  does  not  begin  with  the  uniting  of  the  already  separated, 
but  rather  creates  and  maintains  diverse  realities  precisely 
in  order  to  lead  them  into  the  unity  of  love"  (Lutheran- 
Roman  Catholic,  Ways  to  Community  , 33). 

Ill . Differences  of  Emphases 

9.  All  the  dialogues  agree  that  there  are  a number  of 
visible  elements  of  koinonia:  the  confession  of  faith  in 
word  and  life;  baptism  which  entails  a calling  to  bear 
witness  in  the  world;  a eucharist  into  which  the  needs  of 
the  world  are  brought  and  from  which  we  are  sent  out  to  live 
and  work  to  God's  glory;  an  ordained  ministry  which  serves 
the  community  and  strengthens  it  for  the  work  of  service; 
sharing  of  goods  both  spiritual  and  material  and  structural 
bonds  of  communion  which  enable  a common  witness  and  response 
to  the  needs  of  the  world.  It  is  however  not  agreed  as  to 
whether  all  of  these  visible  expressions  of  communion  are 
necessary  for  the  full  visible  unity  of  the  church.  Roman 
Catholics,  for  example,  in  the  dialogues  in  which  they 
participate,  are  clear  that  for  full  visible  unity,  communion 
in  faith,  sacraments  and  structure,  including  a universal 
ministry  of  pastoral  care  of  the  one  church  of  God  according 
to  the  will  of  Christ,  are  necessary.  Other  dialogues,  such 
as  the  Methodist-Lutheran,  leave  open  whether  full  fellowship 
of  word  and  sacrament  is  itself  the  attaining  of  full 
communion  or  whether  more  is  needed.  In  dialogues  involving 
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Angl leans  there  is  evidence  over  a period  of  twenty  years 
that  the  insights  gained  in  the  process  of  dialogue  have  led 
Anglicans  to  develop  an  understanding  of  full  communion  which 
includes  common  bonds  of  communion  and  to  state  that 
structures  are  essential  for  full  visible  unity.  The 
establishing  of  interim  eucharistic  sharing  is  understood 
within  an  acceptance  of  a common  vision  of  the  goal  of  unity 
and  as  a step  on  the  way  to  full  eucharistic  communion. 

10.  The  dialogues  also  reveal  different  views  of  the  steps 
and  stages  towards  the  manifestation  of  visible  unity  in  a 
single  eucharistic  communion.  For  some,  convergence  in 
agreement  in  faith  registered  in  the  dialogues  may  be 
appropriately  marked  by  "intercommunion"  together  with 
interchangeability  of  ministries,  as  between  Methodists  and 
Reformed.  For  others,  eucharistic  sharing  and  celebration 
on  special  occasions  and  in  special  circumstances  on  the 
basis  of  shared  faith  is  an  acceptable  way  (Anglican- 
Lutheran) . For  others  again  eucharistic  sharing,  being  the 
highest  degree  of  communion,  should  await  full  agreement  in 
faith,  ministry  and  sacraments. 

11.  Because  the  notion  of  koinonia  holds  inextricably 
together  the  divine  life-giving  source  of  the  church  and  the 
visible  gathering  of  God's  people  it  is  hard  to  find  a 
language  which  allows  the  dialogues  to  affirm  both  the 
holiness  of  the  church  and  the  human  weekness  of  the  members 
of  the  church.  There  remains  a different  estimation  of  the 
sinfulness  of  the  institutions  of  the  church  (Anglican- 
Orthodox,  Dublin,  99;  Anglican-Roman  Catholic,  Salvation 
and  the  Church,  29;  Reformed-Roman  Catholic,  1990,  115-117). 

IV.  Conclusion 

12 . We  have  been  encouraged  by  the  convergence  on  the 
understanding  of  the  nature  and  the  purpose  of  the  church. 
Most  particularly  we  affirm  the  understanding  of  koinonia 
emerging  from  the  bilateral  dialogues.  We  believe  that  it 
is  within  this  perspective  of  koinonia  that  the  outstanding 
differences  are  most  likely  to  be  resolved.  Here  we  note  the 
importance  of  a constructive  interaction  between  bilateral 
and  multilateral  dialogues.  The  perspectives  of  the 
bilaterals  match  the  perspectives  in  many  of  the  responses 
of  the  churches  to  BEM.  These  have  prompted  a new  study  on 
ecumenical  perspectives  of  ecclesiology  within  the 
Commission  on  Faith  and  Order  with  special  attention  to 
koinonia . cf.  Baptism,  Eucharist  and  Ministry  1982-1990, 
Report  on  the  Process  and  Responses,  Faith  and  Order  Paper 
HO.  149) . 

13.  The  impetus  to  seek  more  urgently  for  the  unity  of  the 
church  will  come  from  a greater  sense  of  the  sin  of  our 
division  and  the  realisation  of  the  need  for  true  repentance. 
Within  a renewed  sense  of  the  vocation  of  the  church  in 
mission  as  instrument  of  reconciliation  we  shall  be  prepared 
to  open  ourselves  to  receive  the  gift  of  unity  God  wills  for 
his  people. 
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THE  GOALS  OF  THE  DIALOGUES 
Report  of  Group  III 


After  more  than  25  years  of  bilateral  dialogues  we  are  able 
to  trace  certain  developments  and  offer  some  observations. 
Any  such  effort  must,  of  course,  be  provisional  and  will 
require  continued  testing  as  our  own  experience  lengthens 
and  deepens. 

1.  Our  first  observation  must  be  about  the  inter-relation 
between  multilateral  and  bilateral  dialogues.  For  many 
decades  Faith  and  Order  and  the  World  Council  of  Churches 
(WCC)  have  engaged  an  increasing  number  of  churches  and 
traditions  in  dialogue,  etc.,  which  has  led  - among  other 
results  - to  clarifications  concerning  "the  unity  we  seek". 
Thus,  statements  on  unity  were  adopted  by  the  1961  New  Delhi 
and  the  1975  Nairobi  Assemblies  - the  Nairobi  Assembly  also 
adopted  the  following  as  the  first  constitutional  purpose 
and  function  of  the  WCC:  "to  call  the  churches  to  the  goal 
of  visible  unity  in  one  faith  and  in  one  eucharistic 
fellowship  expressed  in  worship  and  in  common  life  in 
Christ,  and  to  advance  towards  that  unity  in  order  that  the 
world  may  believe".  The  1983  Vancouver  Assembly  stated  that 
church  unity  "affirmed  in  words,  lived  in  deeds,  relevant  and 
credible  to  the  problems  of  human  community,  would  properly 
have  at  least  three  marks  which  the  divided  churches  do  not 
yet  fully  share.  First,  the  churches  would  share  a common 
understanding  of  the  apostolic  faith,  and  be  able  to  confess 
this  Message  together  in  ways  understandable,  reconciling 
and  liberating  to  their  contemporaries.  Living  this 
apostolic  faith  together,  the  churches  help  the  world  to 
realize  God's  design  for  creation.  Second,  confessing  the 
apostolic  faith  together,  the  churches  would  share  a full 
mutual  recognition  of  baptism,  the  eucharist  and  ministry, 
and  be  able  through  their  visible  communion  to  let  the 
healing  and  uniting  power  of  these  gifts  become  more  evident 
amidst  the  divisions  of  humankind.  Third,  the  churches 
would  agree  on  common  ways  of  decision-making  and  ways  of 
teaching  authoritatively,  and  be  able  to  demonstrate 
qualities  of  communion,  participation  and  corporate 
responsiblity  which  could  shed  healing  light  in  a world  of 
conflict.  Such  a unity  - overcoming  church  division, 
binding  us  together  in  the  face  of  racism,  sexism,  injustice 
- would  be  a witnessing  unity,  a credible  sign  of  the  new 
creation"  (Gathered  for  Life,  Official  Report  of  the  Sixth 
Assembly,  Geneva  1983,  p.  45).  These  clarifications  as  well 
as  the  Baptism,  Eucharist  and  Ministry  statement,  a major 
result  of  multilateral  dialogue,  have  received  the  attention 
of  the  various  bilateral  dialogues  - and  these  will  in  turn 
make  a contribution  to  a new  statement  on  unity  which  is 
expected  from  the  1991  Canberra  Assembly  of  the  WCC.  In 
these  and  other  forms  an  interaction  and  complementarity 
(cf.  the  Report  of  the  Fourth  Forum)  between  bilateral  and 
multilateral  dialogues  can  be  clearly  noticed. 
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2.  All  bilateral  dialogues  began  with  the  clear  intention 
to  create  better  mutual  understanding  between  the  partners 
involved.  This  was  felt  necessary  because  centuries  of 
division  and  isolation  had  led  to  mutual  misrepresentations, 
misunderstandings  and  lack  of  knowledge  of  each  other. 
Though  the  ecumenical  movement  had  already  provided  ways  to 
achieve  this  goal,  bilateral  dialogues  could  deal  more 
specifically  with  this  task  in  order  to  prepare  the  ground 
for  clarifying  those  issues  which  are  still  dividing  the 
partners. 

3 . Beyond  this  general  goal  a number  of  dialogues  have 
defined  their  goal  in  terms  of  removing  past  condemnations 
and  of  achieving  visible  unity,  church  fellowship,  a 
communion  of  communions  or  full  communion  between  the  two 
partners.  Several  dialogues  have  broadened  this  goal  by 
adding  also  the  elements  of  common  witness  and  mission  in 
the  world.  For  some  dialogues  such  goals  can  only  be 
achieved  if  agreement  in  faith,  etc.  is  interconnected  with 
a "reconciliation  of  memories"  because  of  past  history.  A 
number  of  dialogues,  on  the  other  hand,  still  regard  better 
mutual  understanding  and  relationships  as  their  goal  so  far. 

The  references  in  the  report  of  Group  II,  para.  1,  may  serve 
as  examples  of  the  variety  of  goals  indicated  above. 

4.  One  can  observe  that  the  actual  "models  of  unity"  in 
which  those  goals  should  be  implemented  often  remain  still 
vague  or  open.  This  is  a sign  of  the  provisional ity  of  all 
our  ecumenical  efforts,  the  reality  of  a pilgrimage  in  the 
course  of  which  goals  become  clearer  only  in  the  process. 
This  openness  is  also  conditioned  by  different  historical 
contexts  of  dialogues,  e.g.  where  two  communions  are  aiming 
at  healing  a break  in  the  past  or  where  they  aim  to  establish 
a new  relationship.  Furthermore,  internal  developments 
within  a communion,  e.g.  migration  of  ethnic  groups,  internal 
tensions,  fears  of  loss  of  identity,  may  lead  to  a certain 
reluctance  to  define  models  of  unity  which  might  create 
internal  dissent.  Concerning  the  models  of  unity  which  have 
been  developed  in  recent  decades  we  observe  that  in  some 
cases  different  models  are  combined  in  the  course  of  further 
discussion  and  convergence. 

5.  In  some  dialogues,  because  of  the  ecclesiology  of  the 
partners,  the  goal  of  unity  and  its  implementation  is  seen 
primarily  on  the  universal  level.  Other  dialogues  see  their 
goal  in  enabling  steps  towards  unity  on  national  and  regional 
level,  while  some  among  them  emphasize  at  the  same  time  the 
necessity  of  preserving  a degree  of  inner  coherence  in  the 
ecumenical  relations  of  their  respective  world  communion. 

6.  One  can  observe  in  some  cases  that  the  same  communion  is 
moving  towards  different  models  of  unity  with  different 
partners,  e.g.,  agreeing  on  a common  (historic)  episcopate  - 
requiring  no  agreement  on  the  episcopate?  moving  towards 
some  form  of  organic/structural  unity  - moving  towards  full 
communion  without  structural  union. 
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7.  A number  of  World  Communions  have  taken  steps  to  clarify 
their  own  ecumenical  goals  and  concepts  of  unity,  e.g., 
Anglican  Consultative  Council,  Roman  Catholic  Church, 
Lutheran  World  Federation,  as  a guidance  for  a common 
orientation  in  dialogues.  Some  communions  also  plan  to  hold 
consultations  with  members  of  their  different  dialogue  teams. 

8.  A growing  tendency  in  many  dialogues  seems  to  be  a 
greater  emphasis  on  diversity  in  unity.  This  leads  to  the 
problem  of  defining  the  limits  of  diversity,  a task  which  in 
many  cases  has  still  to  be  undertaken.  Connected  with  this 
development  is  another  emerging  concern  in  the  process  of 
ongoing  dialogues:  how  much  agreement  on  which  issues  is 
required  in  order  to  achieve  a sufficient  basis  for  unity? 
This  also  needs  further  clarification. 

9.  The  question  of  steps  or  intermediate  stages  on  the 
way  to  unity  which  are,  in  themselves,  already  a part  of  the 
goal,  has  been  taken  up  in  some  dialogues  (e.g.  in  the  form 
of  recommendations  or  reports  like  Facing  Unity  (Lutheran- 
Roman  Catholic) , while  others  have  not  dealt  with  this 
issues.  One  should,  however,  note  that  many  of  the  bilateral 
agreements  and  reports  are,  in  fact,  already  such  steps  - 
steps  to  be  taken  on  the  way  which  God  is  leading  us  towards 
a time  when  all  our  structures  for  mission  and  our 
theological  concepts  will  be  modified  and  enriched  within 
the  full  communion  which  is  then  shared. 

10.  At  a time  of  ecumenical  weariness  in  some  circles  we  are 
encouraged  by  the  fact  that  bilateral  dialogues  do  not  only 
hold  before  us  the  ultimate  goal  of  full  communion,  but 
present  to  us  concrete  recommendations  which  can  be  realized 
today.  More  attention,  therefore,  could  be  given  to  such 
recommendations  and  possible  small  steps  towards  unity.  To 
implement  such  intermediate  steps  and  to  celebrate  them  with 
the  help  of  symbolic  forms  could  provide  encouraging  signs 
for  the  people  in  the  churches  that  the  bilateral  dialogues 
aim  not  only  at  a distant  future  but  already  now  help  to 
move  the  churches  closer  to  each  other. 

11.  Related  to  this  is  the  continuing  task  of  finding  ways 
and  means  of  making  the  dialogues  and  their  results  fruitful 
for  the  life  of  the  churches  by: 

disseminating  the  results  more  widely  with  the  help  of  a 
full  listing  of  all  dialogues  and  of  their  published  reports, 
a new  volume  of  "Growth  in  Agreement",  etc.; 

pointing  to  examples  of  the  impact  of  dialogues  on  mutual 
understanding,  overcoming  church  dividing  differences, 
helping  churches  in  some  national  and  regional  contexts  to 
take  concrete  steps  towards  common  witness  and  unity; 

communicating  the  results  and  goals  of  dialogues  in  the 
framework  of  theological  education  and  continuing  formation 
of  pastors  and  priests; 
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encouraging  theological  evaluation  and  research  in 
relation  to  the  bilateral  results  and  concerns; 

using  more  opportunities  for  involving  congregations  (of 
one  communion  or  together)  in  the  dialogue  process  through 
announcing  major  dialogue  events  and  celebrating  them,  prayer 
for  the  continuing  process  (also  in  the  context  of  the  Week 
of  Prayer  for  Christian  Unity),  holding  seminars,  preparing 
popular  study  guides,  etc. 

12.  Through  these  and  other  means  a network  of 
communication,  study  and  exchange  could  be  initiated  in  the 
churches  and  between  them.  This  would  assist  in  establishing 
a relationship  between  ongoing  dialogues  and  the  wider  life 
of  the  churches  and  prepare  the  way  towards  the  realization 
of  that  communion  in  Jesus  Christ  and  with  one  another  to 
which  the  dialogues  are  directed. 


APPENDIX 


FORUM  OH  BILATERAL  CONVERSATIONS 

Budapest,  Hungary,  18  - 22  October  1990 

LIST  OF  PARTICIPANTS 


Prof.  Dr  Herwig  ALDENHOVEN  (Old  Catholic  Church),  Alpenweg  15,  3515  Oberdiess- 
bach,  Switzerland 

Rev.  Dr  Donald  ANDERSON  (Anglican  Consultative  Council),  Anglican  Consultative 
Council,  Partnership  House,  157  Waterloo  Road,  London  SE1  8UT,  England 

Rev.  Prof.  Yuri  AVVAKUMOV  (Russian  Orthodox  Church),  Department  for  External 
Church  Relations,  Danilov  Monastery,  Danilovsky  val  22,  113  191  Moscow,  USSR 

Rev.  Dr  Karel  BLEI  (World  Alliance  of  Reformed  Churches),  P 0 Box  405, 

2260  AK  Leidschendam,  Netherlands 

Rev.  Dr  Eugene  BRAND  (Lutheran  World  Federation),  150,  route  de  Ferney, 

P 0 Box  2100,  1211  Geneva  2,  Switzerland 

Rt  Rev.  Sigqibo  DWANE  (Anglican  Consultative  Council),  P 0 Box  629, 
Grahamstown  6140,  South  Africa 

Metropolitan  EMILIANOS  of  Silivria  (Ecumenical  Patriarchate),  11,  Avenue 
Riant-Parc,  1209  Geneva,  Switzerland 

Mgr  Eleuterio  FORTINO  (Roman  Catholic  Church),  Pontifical  Council  for  Promoting 
Christian  Unity,  00120  Vatican  City,  Vatican 

Dr  Joe  HALE  (World  Methodist  Council),  P 0 Box  518,  Lake  Junaluska,  NC  28745, 
USA 

Ms  Gillian  KINGSTON  (World  Methodist  Council),  Methodist  Manse,  Roscrea, 

Co.  Tipperary,  Republic  of  Ireland 

Dorn  Emmanuel  LANNE  OSB  (Roman  Catholic  Church),  Monastere  Benedictin, 

5590  Chevetogne,  Belgium 

Mgr  Kevin  MCDONALD  (Roman  Catholic  Church),  Pontifical  Council  for  Promoting 
Christian  Unity,  00120  Vatican  City,  Vatican 

Mgr  John  MUTISO-MBINDA  (Roman  Catholic  Church),  Pontifical  Council  for 
Promoting  Christian  Unity,  00120  Vatican  City,  Vatican 

Rev.  Dr  William  A.  NORGREN  (Anglican  Consultative  Council),  The  Episcopal 
Church  Center,  815  Second  Avenue,  New  York,  NY  10017,  USA 

Mgr  John  RADANO  (Roman  Catholic  Church),  Pontifical  Council  for  Promoting 
Christian  Unity,  00120  Vatican  City,  Vatican 

Rev.  Oliver  SZEBENI  (Baptist  World  Alliance),  Aradi  ut  48,  1062  Budapest, 

Hungary 


Rev.  Bertalam  TAMAS  (World  Alliance  of  Reformed  Churches)/  Abonyi  utca  21, 
1146  Budapest,  Hungary 

Dr  Mary  TANNER  (Church  of  England  - Board  for  Mission  and  Unity),  Church 
House,  Dean's  Yard,  London  SHIP  3NZ,  England 

Dr  David  M.  THOMPSON  (Disciples  Ecumenical  Consultative  Council),  Fitzwilliam 
College,  Cambridge  CB3  ODG,  England 

Rev.  Prof.  Ola  TJORHOM  (Lutheran  World  Federation),  Dyretrakket  3,  4033  Forus, 
Norway 

G.  Protopresbyter  Dr  George  TSETSIS  (Ecumenical  Patriarchate),  Representative 
of  the  Ecumenical  Patriarchate  to  the  World  Council  of  Churches,  150,  route  de 
Ferney,  P 0 Box  2100,  1211  Geneva  2,  Switzerland 

Rev.  Dr  Henry  S.  WILSON  (World  Alliance  of  Reformed  Churches),  150,  route  de 
Ferney,  P 0 Box  2100,  1211  Geneva  2,  Switzerland 

Prof.  Gunter  WAGNER  (World  Baptist  Alliance),  Baptist  Theological  Seminary, 

8803  Riischlikon,  Switzerland 

Prof.  Geoffrey  WAINWRIGHT  (World  Methodist  Council),  The  Divinity  School,  Duke 
University,  Durham,  NC  27706,  USA 


World  Council  of  Churches  Staff: 

Rev.  Dr  Gunther  GASSMANN,  Faith  and  Order 

V.Rev.  Dr  Gennadios  LIMOURIS,  Faith  and  Order 

Prof.  Todor  SABEV,  General  Secretariat,  Unit  I Moderator 
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